6. SEEING A BABY'S TEETH

.

"One does not see the teeth in a baby's mouth emp;yhanded.“

This Igbo provetb means that the first person who notices the
erupting teeth in a baby's mouth, and who remarks about it,
must give that baby a gift.

A newborn child is not supposed to have teeth}'and if he
does, it is considered én abomination in Igbo land. In some
places iﬁ the old days the child would have been thrown away,
and an Nri person kQOWn for cleansing abominations would have 
been sought out to come and'ritually wipe out the offense.

Similarly, a baby must not grow his upper teeth fifst-—
Igbos take that, too, as.something traditionally taboo. - Iﬁ
the old dayézlt was one.of the many things in connection with
their land which the Igbbs regarded as abominations. _

Newborn children are given special care to see that they

grow well. But even though they may be born on the same day

their teeth will appear at different ages—--some at seven

months, some at eight or ten months, and others not until a

yéar or more.

When a child is teething he will show signs of it that
will alert his mother. But a new mother may not understand
what.is going on. She will not know that "whoéver eats
palm nut which gets stuck in his teeth is saying something."”

One indication may.be that the baby suffers from

diarrhea. Some call this "stomach teeth" or "stomach gums.”
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The baby's gums are constantly irritated and he will suck

them noisily, or he will gnaw the back of his hand and cry.

.
; s,
; y

An-older woman,; wise in the meanings-of-these things; will
suSpect that the child is teethihg and will keep a sharp eye
out for developments.

| Igﬁo custom dictates that the first persoh who sees a
child's teeth in his mouth and makes ﬁention of it must give

the child whatever custom prescribes on such an coccasion.

- All the members of the child's household try hard not to

mention that the child has sprouted teeth. ‘They keep their
li?s sealed, and children are warned not to tell. They all
wait for_someone'to make the appropriate-remark.and thus bear
the responSLblllty involved. But if someone sees the teeth
and pretends not to have noticed, he can escape respon51b111ty.'

After the child has grown a couple of teeth, his mother
will try to have him'frequently carried by chei people so she
can get someone to notice what is going on in his méuth.f Or,
She she can carry him herself, playing with him and making him
laugh in front of other people so he will open his mduth.
Eventually, one method or the other will bring results.

When the child‘laughs'his tiny teeth gleam, and some
qulck tongued person,.usually a woman, will see them and cry.
out, "Hey, this child has grown teeth‘“

This is a conversation—stopper!l "What was sought on the

shelf above has been found on the shelf below." The child's
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mother, who has been keeping her ears open the whole time,
will cry, "Oh, you say he has grown teeth? Is that so?"

The person will realize at once that she has been trapped

and that she is the first person tb see that baby's teeth!

- She will then do whatevei is prescribed foi the occasion
in'that particular location. Some people do not regard it as
anything special and'any gift can bé given to the baby——perhaps
money, clothing, a chicken, or anything else the person thinks
appropriate. Afound Nnewi, Thiala, Ozubulu, and Nneobi there
are no special observances. The baby is simply given some

money.

In other places it is an important tradition about which

people have some surprising beliefs. They think that if the

person dischéring the teeth does not fulfill his obligations;

the child will fall seriously ill. If that should happen,

a native doqtor‘will be consulted to find out what should
be done. Restitution must be made, by taking a chicken and
giving it to the child in place of the one which should have
been given upon first sight of the teeth.

Similarly, many people.believe that failure to épeak out
on first noticing the teeth ﬁill cause the child to bite his
mothér's breast while nursing. ' This does.not_always prove true,
because one chiid whose teeth have Eeen duly mentioned will bité.f
his mother during nursing, while another whose teeth have gone'

unnoticed will_not bite his mother!
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it is usually a woman who notices a child's teeth first,

because women gather more than men do in places where there

are young babies.

Customs in Igbo land pertaining to seeing a baby's teeth

When a child begins to grow teeth, the first one to know
is his mother, because she is with him and watches over him
more than anyone else.

Around Olu, Aguata, Nkwere and Mgbidi, the mother will

"take the baby to be carried by the persdn whom she wants to

notice the teeth. Then she will remark that she does not know
what is happening to the child's mouth. When that persén
tries to find out what is wrong, she will see the teeth and
cryloﬁt, "This child has grown teeth. I am lucky. This ié
my good fortune." fThe woman will give the child a heﬁ, or if
she has none at that time, she will promised to give it as
soon as she can buy one. The child will have that hen in no
time. | | |

Later on, if it is around Qluy, the mother will carry the
baby around the quarter (section of a town or village where
particular distinct people live) to show off his téeth.

People will give the child whatever gifts they are able to

. give. In Ngwa, Owere and Mbaise the one who see the childfs

teeth may share a chicken on a kind of "lend-lease" plan.
This means that when that chicken bears offspring, they will

be shared with the child.
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In Ngwo, in the Udi area, when a baby grows teeth his

parents will call in the children of the quarter and prepare

a feast for them, to show their pleasure in the appearance of
the teeth as a sigh of progress in his growth. They also give
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grandmother also gives him a nice gift. The people of the
quarter also giwve various_gifts°

In Afikpo the one who SQes the child's teeth does not
give any special gift. Rather, the parents thank the person
héartily for haviné ﬁoticed the teeth. But except for Afikpo,
all parts of Igbo land folldw the gift-giving custom, since
"one does not see the téeth in.a baby's mouth émptyhanded;“

Nowadayéxcustoms like this are not so strong. The one
who sees the teeth first can.give the child.some money to

fulfill the tradition, so the proverb quoted above can continue

to hold true.
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7. MARRIAGE IN IGBO LAND

Marrlaqe began in an01ent tlmes Whehrthe'world.was created”

.No sone knows much about 1ts orlglns, but the Scrlth1es tell us
'that God created ma?'
"Diessea tne w1tn IrultIuLHEbb and

]fmarrlageientered the world and was practlce& from_one generatlon,

fithe Igbos are" descendantslof the-Jews

_Lnot 51mp1y_do 1t wheﬁe
;purposes ln mlnd when they marry;;‘The First is that they want ﬁﬁ
:;‘Chlldren' Another is that belng.people of varlous occupatlonsi
"{.partlcularly farmlng, they need peop]e to hclp them with their

wWork.

AWealthy person. Tney have a proverb Wthh says "gldlgldl bu

r

.".I-|.';'._ oo ’ '__'- c
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blirnere 1egend has 1t that

In Igbo land marrlage 15 a tradltlon Of long standlng&

It 1s so 1mportant that an unmarrled man w11] not be accorded
.hla share of honor and respect and w1ll be called derogatory
' .names llke “bachelor“ and “nlbbler here and there ‘(Refers to

ttthe fact that he has no settled home Wlth a W1fe to cook for hlm )-'

=Why Igbos marry

Our forefathers marrled for many reasons. They belleved f"

that a man should reach a proper age before marrylng and should -

J Igbos today have several

Igbos marry also because 1t is a way of recognl31ng a

'ugwu eze® (majorlty is the power of: the ruler).




'today for the safekeeplng of money, so a man who acqu1red a. lot

In the old days, too, there were no banks as ‘we have

.Chlld marrlage

f!tlmes,
iﬁhdaﬁghter'w ile ‘the yc
ﬁ.marry a: woman'on hls owh.‘ If a householder”had no sons of
:age,_he would-go to a place where a dauahter had been born'

'raﬂd engage her to hls son, so that 1f he dled h;s son WOuLd
f*were very fond of each other and“used thls type of marrlage to

'famlly wanted the glrl to leave Lne frlend's famlly and llve e-

f-w1th them,

- him- when s.

othey call thlsf“

imalze stalk) and go bearlng'glfts to the chlld’s mother shor 1

-after she has glven blrth to{the chlld

of-money would “1nvest“ 1t by marrylng several women

iSeveral_klnds ‘of marrlage exrst in Igbo land A'“

?parents’mlght contracu a marrlage for a very young

ng man 1nvolved was Stlll unable to

“lhave someone to marry.j SOmetlmes the people of two households

cement thelr{relatlonshlp._ ThlS usually nappened when one

_has grown up :ther"toth} llke'Ngwo near. U

nkudo nwanyl , settlng as;Lde a‘woman) "A.-man.

who wants'tohmarry a young gl'l w1ll take a torch (made from

He also may carry




'perlod and w1ll VlSlt them from tlme to time to show that he
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p flrewood for the mother whlle she is Stlll in the post dellvery'

”fhas pledged to marry that newborn chlld Later ony when the

‘?fchlld beglns to Walkf”the man may help her famlly w1th chore

i"that thls man ls:her husband because they do not Want her

'fto be self-consc1ous and begln to have doubts about her future-'":f:

fw;th hlm.::

}dlfflcultles it entalls : For 1nstance,zafter the glrl is ol&
”'fenough to speak for herself she may noL ]1ke the man,'and

;thls Wlll cause dlssen51on 1n the household Agaln, lf Lhe

'Vfor marrlage.: Around Ngwa, he may be con51dered mature enough:

zrlf he has been able to speak 1n publlc for about two years;'orl

ﬂbh as plantlng yams and cocoyams; and cuttlng down palm nu

As the Chlld gro s a blt the man may trengthen hlS pOSltlon.

r

by'glv1ng her little glfts from tlme to tlme The parents

w111 not tell the lri untll she lS about Lwelve years old

ThlS type of marrlage 1s dylng out now because of the

tar

-“%,dlscovers thatithe glrl 1s nOt well—behaved wnen they

hie'dutieehgowafaahet, and when he is asked the reason forft

married that woman. .

Adult marrlage

"71gbos have several lndlcators of a young man s readlness




In some places a criterion for marriage-readiness is

the ability to Supervise'the father's household when the

'father purposely leaves it to the son for a week or more.

;Another 1s the ablllty to plant yams and cocoyams and care
‘Eéfor the domestlc anlmals whlch the father prov1des 'The |
:H-_way.the-young man deports hlmself espeCLally in meetlngs

1fiofAthe extended famlly,'ls also COnSLdered

When a young man wants to marry, he flrst takes some

:nace healthy kola seeds and goes to hlS father; 1f hlS owut'

.rfather is stlll allve, He tells hrs father or the father~

isubstltute what he has 1n mlnd——namely, that he wants someone |

Qto help hlm w1th hls farm work The father will interrogate
é!} ':"hlm about the:extent of hlS possess1ons, because “one does

'inot go emptyhanded to open the gateway of the splrlts

.It 1s true that all the relatlves w11l help out but the one' .H

”who is’ belng carrled w111 not go flrst ahead of the one whou

';fls golng to buy at Eke marke 'ht Through the young man s-'

f;answers, the father._.ll det' mlne hlS 1ntentlons. -

"? Although the young man mayﬁlnform hlS mother, e is the‘:nﬁo

faLher s duty to tell the mother what Lhelr son has in mlnd

' When the parents are in agreement, they w1ll ascertaln‘ :

whether thelr son has someone spec1al in mlnd If he does
'not, or 1f he 1s con51derlng someone unfamlllar to them_'
.(1mp11es thelr dlsapproval), they w1ll scout around for

-.glnformatlon to flnd a young woman Who comes. from an acceptable




household. At this point they instruct their son about the

type of household from whlch he should choose a w1fe.

;,sequence followed 1n flndlng out about her The young man s
'father W1ll look for someone suitable who Gomes from the"‘
-it.glrl s locale and who agrees to serve as hls w1tness ThlS

fff:w1tness asks the glrl s parents if she is free or lf she is
'she 1s, he Wlll tell the young man's father that the prospects

1"tne father that the prospects are not good (“the thing that

.he saw before has not been seen agaln"}

ffthh a pot of w1ne.hkThls custom is not unlversally observed

f;but Udl,.Nkanu and ﬁsuka are among the places where lt is found-‘?;*s
%iWhen the young man and the w1tness reach the home of the glrl s'pfhf':

i;,fat her, the Wltness presents the kola nut and the w1ne, They;;
fiﬁbless the kola, spllt 1t, chew 1t and drlnk the: Wlne¢v.Becaus

"thhls wine carrles no welght (1n that it does not yet s1gn1fy

'rhglrl s household jOln in drinking it. After this, the wrtness

When the prospectlve brlde is” found there disa certaln?

-*tfalready commltted,_lf she 1s free, he asks Whether she is ;Vf“:?h"

fllncllned to look w1th favor on the young man’®s famlly, 1f*

are good (“the mound is full of termltes") But 1f the glrl

is not happy about the prospect, the wrtness w1ll reporL to -

Througn the offlces of thlS w1tness Lhe young man's: father

sends the flrst kola nut whlch w111 be a very good lobe, along

the anallzlng of any agreements),'only the people of the




lﬁwill give an explanation of who it is who has come with him.

;The young man Wlll then tell the purpose of hlS mission

f("why tne cocoyam cries out nW11'“) anough all of thlS

'{che householder is lnformed that they w1ll come agaln to do

*wnatever he and hlS ramlry are 1ncrlnea to do in the matter

: ThlS “flrst kola" meetlng serves as an opportunlty for :

'gquestlonlng by both households.ﬁ‘lt 15 at thls stage that the

'tglrl's father tells the young man s people that they want to

Qconsult a lelner about thlS young man 1n order to . flnd out
. how. the young woman 's household w1ll fare and.what are her
'ﬁprospects for havrng chlldren. Someone in the group will

./:>;”"‘fthen v151t the lelner. If it is necessary for the diviner

.

" ey

;to offer any sacrlflce, it w1ll be offered before the young
h;man s next v151t.-7 | |

After a week or more, the.young man' s.father returns,
”taklng a pot of WLne, to learn the outcome from the glrl s

Jfamrly. Now they Wlll know whether or not the prOJeot has -

;' been eanctloned.“

”,_hCarrylng wine

ThlS practlce varles from v1llage to vlllage In some
':fof them, the young man who seeks to marry wzll jOln in thls

" and other wine- drlnklng rltuals, but in Ngwo thlS does not

hold truef: There, thls wine is for the relatlves of the

‘f;;éirlfgffather,{ Also, thlS 1s the w1ne Whlch the glrl wrll




"taste and then present to the father of the man who wants to .

marry her,r to show that she agrees to the marrlage.r'She'doe.

.‘EthlS at“the behest of her mother, who lnstructs her:‘”

; taklng back hlS w1ne contalner,' The next mornlng she-,

return to her own father s house She w1ll take some
ifflsh and meat and that nlght she w111 use- lt to prepare some

'food Wthh she w1ll show to her mother From Lhen on, the

Vglrl w1ll be comlng from tlme to tlme to take Lhe evenlng
Lh:.meal Wlth the groom S famlly, but she w1ll not stay overnlght

ft>_:TiQ'at hlS home untll the flnal w1ne—br1ng1ng ceremony for the

T

whole fa:m:.ly._ RS P

In some other areas the prospectlve brldegroom goes o

R along When the glrl lS flrst approached and he is 1nterro~_
gated._ The glrl presents w1ne to h1m also after she has

.-f[tasted a blt. Some of the places where lt is done thls way}?

:'fiare Oba 1n 151uzo, OkPosrrln Ohaozara, Ngwaf Odume ln Ogu,_5_;;ff'FJ
ﬁUmuahla, 0were and Nnew1.tffﬁ o R H
| Around Utu in Nnew1, the ﬁarriage customs are sllghtlyu
dlfferent The young man does not take kola nut to go and.
'approach the glrl as they do in Ngwo and Nsuka. There, the
flrst step is for the young man ‘and his W1tness.to take w1ne

and go to make 1nqu1r1es about the glrl. When thls wine




has been drunk, indicating that the project will succeed,

the girl's father will say to the_group, "May the pleasure

"”produces'this, let it also produce something else." This

. him -and the girl‘s g0 le'are'successfuil (In such a case,
peop _

. of the Wlne“go'W1th you." In Owere they say, "If the wine

f{means that the suitor is free to come agaln., Thus. the two
.};households can discuss the young man s lntentlons and the

‘h;glrl's father may tell hlm that "One who goes to . the publlc

" more people would partake of the wrne )

;the young man how much dowry is expected When Lhey have come

:“to agreement on the prlce, the young man Wlll glve whatever

_sald that "one never flnlshes paying where women :are coucerned:"
-“Now the glrl will go home w1th her husband s people to stay:a

.few days, so that she and the husband can learn about each

V,w1th hlS thoughts also goes to the publlc with hlS questlons.

When the young man returns to learn what hlS prospectlve

'lnlaws are ‘asking of him, he tells them When he w1ll come

agaln to reckon up the brlde~prlce ox to perform the ceremonlal
trlp to.market. This 'second tlme he brlngs a bit’ more. wine

than hefdrcrthe flrst,tlme,_ln case the negotiations between

The day the brlde—prlce is flxed the glrl s father tells

amount of money he has w1th h1m on that day, because it is

other's ways. From this time on, various practlces are begun,
at the end of which the girl may enter into a perlod of puberty”

observances. In some places four or eight trips may be made--

;54_




™ awTra YLD i Ul T o el g TR 0 LS L 6 LA e T e e A e 0

'Whatever local customs dlctate——before flnally brlnglng the

S

flarge amount of wine- and paying the- brlde—prlce.~ -AlL- these_?
;,thlngs Wlll be completed before the woman flnally goes to

‘Tfa;lve with the man

"iThe w1tness

:fstarts to 11ve together, the w1tness has many dlfferent tasks.-

'hWhen the brlde—prlce is pald, money is glven also to the WLtness.
’__and a peacemaker amOng the inlaws. £ ‘some marltal dlsagreem a

fwitnessetries his best to settle things peacefully, because
1'1f the couple end up by dlvor01ng, the witness" teetlmony will

" be among. the factors used to judge between them.

o;areas When a marrled man’ dles young and has a brother who w11l
1ftake over the marltal dutles It lS the w;tness jOb Lo ‘
rteacqualnt the brother w1th the status of the relatlonshlp the‘.
_deceased_had w;th his 1nlaws. He will explain to the brothet o
'.f_what is taboo to the inlaws,‘so that no.troﬁble mey'ensue -

- from the new marriage.

From the tlme of the 1n1t1al lnqulrles untll the couple'

He is the arblter between husband and wife when arguments occur,

ment causes the woman to return to her father s house, the

arise s
One 1mportant functlon of the w1tness Li_eﬂ@éeyad in some
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Procuring a wife for another person

In many places in Igbo land, a person may procure a wife

" man is mature enough for marrlage but cannot marry because h

*,his relatlves ‘and age mates may counsel together to see to i

'that he does marry.r They usually do thls for the type of a

told to flnd someone he would like to marry, and ‘then the

.promlsed the money w1ll produce it, the relatlves w1ll brlng
hthe wine, and do everythlng else necessary to get the man
.j married. ; When the w1fe has been brought to the husband the
._frlends and relatives will withdraw and leave everythlng else
'.up to the brldegroom,.sucn as clothlng and feedlng the w1£e.

:If the man seems unable to do these other thlngs properly,.

also have to buy you a mat?"

for someone-else. - There are. . several reasons. for this. If a

has not been able to save enough money for the bride- prlce,

“person who Works very hard but is dOgged by bad luck. Someone

"close to hlm may promlse before his’ relatlves Lhat he lel find .

the means to get this person marrled. The man in question is

relatlves will make the necessary prellmlnary trlps until

the matter is settled'up to the pomnt that there remains only

the brlde—hrlce and the brlnglng of wine. Now the one'who

his relatives will ask him, "When one buys you a wife does‘éhé;

Anotner occasion for out51de procurement of a wife may

be when a man is mature but is such a womanlzer that he spends

. -56-




 thought to marrying a wife of his own. His relatives will

his time running around after women and does not give any

s
i -\.

'ﬂadv15e him to marry for their sake as well as hlS own, because

ff}lt is said that "1f a person s brother dances 11ke a fool hlS

EanbehaVLor b If the ‘man keeps on requLng to llsten to adv1ce,¢}

"~ sons before they are fully grown are the people of Nsuka, Ngwa,

' Udi, Utu in ‘Nnewi, and Mbalse In such places it is not

rrnown evebrow 1tches. | (Refers to embarraSSment over the brother

'fnls relatives may go and make a commltment Wlth a woman and

f_take the necessary steps to commlt ‘the man. If the man 15

out of town, they send him a message to return and c}alm.hls

'brlde.' The Igbos believe that procuring a w1fe for a person

like this is the Way to gsettle him down.

In some places in Igbo land marrlage may be contracted

-with a girl who is not yet of marrlageable age, She is usually

pledged to'someone arcund her own age. In these cases, the

. boy's parents will bring them both up until they reach an age

"-When they can live on their own as husband and Wlfe. Thls is
"¢ done mostly around Ohafia and Ablrlba where a marrlage is

:_regarded as the most 1mportant thlng a father can prov1de for

" - - his son before he dles because tnelr practlce is Lo accord

o rights to the woman. Others who contract marrlages for thelr"”

obligatory for a father to do this for his son; however, 1t 1s

done by those who have the means to do it.

‘.._57_
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‘Sometimes a woman may provide another wife for her

husband if she and her husband have lived together a long

5
M’

“time w1thout produc1ng any chlldren. She would have to be _f”

ffmaklna certaln that she and her husband are agreed on’ the

1f?matter, she w1ll set about Selectlng someone she approves of

a very good person to initiate somethlng llke this. After

who she thlnks w1ll also be acceptabletto her husband.' Often

1t w1ll be someone close to her, llke a Slster or a frlend

She makes the usual trlps for dlscu531on w1th 1hls woman,

_ but one thlng dlfferent is that the bride price 1is supplled

:-by the woman who is procurlng the bride. After the new '

marrlage has taken place, the new w1fe will be showing respect '

_ to the flrst W1fe as well as to the husband

A woman may also marry another woman in some places in

-_Igbo land. This is usually done when the husband dies w1thout

having fathered a son. In order to see that a son is born to
take his place in the compound the w1fe can go and marry

another woman 1n the name of the dead man. She does thls in

'the hope that the new one Wlll bear a son, because the Igbos

say that “one who has no son in his household is totally blocked

Providing a replacement w1fe or delty s wife

In some'places in Igbo land, such as the Anambra State

towns of Isiuzo, Njikoka, Idemili and Rbakaliki, one may provide -

" a replacement wife for a man, or one may provide a wife for a

deity.
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In the old days of frequent tribal wars and kidnappings,

a man's wife might be killed or spirited away. After a war, o

e

\

'[on the v1ctorlous 51de would be requlred to produce replace~*

'fpment w1fe5‘for those whose women they had kllled¢ Thls would

;replacement. Sometlmes the general populace of a town mlght
‘provi&e a"replacement for a man whose wife they kldnapped

"during a war.

._dELtleS. These deltles mlght announce that they wanted some
:'women torserve them, so the townspeople wouid fan out'to other

-7areas and would kldnap or purchase women to present to thelr

as slaves to the service of deltles) and would belong to those Co

::deltles.

_,téplrlt called "Ochegu Oluuwa -0 gbuo o kWara ngWonng.
_,{(. : B o S | )_ ‘ :
-h;f this deity kills a-person who'has sworn.an‘oathhto,him,'tﬂén,
fall of that person's family will be taken and giVén:torthis 5

k‘"‘ci‘e':i:i:};if‘"("o‘c"l’i'"e''c'jg’ii“)'—f\% The women among them will then become his

~women in the name of the deity.

whenwit was time to enter into peace negotiations the people'

beimade a prov1s1on of the peace settlement Also, a man who

kllled another man s w1fe mlght glve hlm ‘his own wife as a

. There was a 31m11ar practlce in places where there were

deltles. These women mlght then beomce "osu" (peopie dedlcated'

In Oba, whlch 1s in 151uzo, there is a certaln powerful

property-—-deity women. The deity's priest will marry these
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Maternal claims ..

There are some places in Igbo-land where the father is

consideredwthewownerwo£whiswchildrenTWandwﬁemaiewehildren'

" areas there is no such Custom. These places are Ohafia,

can alweys return to their father's house.’ But in other

Afikpo, all groups surroundlng Abam llke Umuhu Abam, Ameke

Ndiebe Abam, Ozu Abam,-Ndl Mmeme Abam whlch is under

. Bende (localigovernment) "In these places the people observe

the custom of meternal_clalms. What this means'isrthat the -

mother's father or the mother's relatives will love her

‘children and will take them as their own more than Will the

relatives of the father. _It will be their responsibility to_'

'see that the children are well taught in school or in a

lucrative tfade.

By the same token, a young boy will know that the place

where he has the most 1nfluence, respect and honor is w1th
-nlS mother's kith and kin. He will have a hlgh regard for
" his mother's people and will act as though he and they were

~ botn of the same parents in'the same place.' It_is said that

"one who eats the-teSticles of a ram owes a debt to'hydrocele,"
meaning that the boy-knows that it'is his.responsibiitj to _.-.
align_himself with his motheris'rather than his father's peopie}fﬁ?

The children a married man owns are the females. These

are the ones whose sons will go back toward their maternal

- grandfather, and will pay homage to him. For his part, the
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them himself. This custom is widespread today in these towns.

grandfather will regard those children as though he had sired

_ a strong custom that 1t causes a son not +o take the name of ?“
:7hls blood father. Instead he takes the name of his ‘maternal

;grandfather

_Substltutlon of a woman

' .sons, and_thus.will have no one to take over as head of ‘the -

Fhousehold when he dies. In eome places sﬁch as Ihiala, Oru,

can bear him a son (noteﬁ the daughter's choice of a father
for her child apparently-is not important here) . This is

“iﬁcalled;“ihechi nwanyi” (substitution of a woman).

'hﬂfather who were her-husband. This type of tradition is dylng
-out now since the church and the court are performing marrlagesf'f

. and advocating marriage between one man and one woman, for

"believe that this "substitution"” is not a good custom because

M it contradicts the teachings of the church.

In éome tOWﬁSWIIREWﬁmekeWAbam, “the maternal claim is- such,'

Onlj the glrls take the name of thelr blood

1= pebple here favor thlS custon~~“Flrewood 15_;

mplace where the food is belng cooked. ™

Sometimes througn some. 111 fate a man W1ll not have any

Nnéﬁi} Aggatéﬁ_gmgahia;'glg, O;umbaeandllsigzgj such- a man

can leave one of his daughters at home to see whether she

This means that the daughter’s children will answer to

_the name - of thelr mother's father, as if it were their mother®s

better or for worse until death parts them. -~Churchgoers
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~Abiriba, Item, Alayl in Bende and Qhafia, where younq women gety

‘married in age-mate groups. ThlS takes place in August and lS

:people do dlfferently. ThlS is knOWn as "O]OnKle.

-thelr husbands, thls w1ll be accompllshed on the "OjOnkle" day "

o in Ohafla a special dance is done on the day the women are led

“dance and they perform it while they are being led to the.

The "ojonkijo" marriage custom

There are some places such as Eha-Amufu in ISiuzo,_Igbere,

accompanled by a blg feast But there is one thing the Ohafla

Ithhe young women 1n an age group have completed thelr-“'

'marrlage arrangements and there are stlll a few unmarrled ones

'left these latter w111 run away from thelr fathers' houses

on the day that the others go home wrth their husbandsn The -

- townspeople Wlll then take a special census to enumerate the

'young women as well as the men who have not been able to marry.'

The men will take wives from that free group.' Before these

women are sent to their husbands, the men w1ll be notlfled

-and by the same token the women who are to be married off

will he_informed pefore the appointed day arrives.

It is not only unmarried women who are matched with husbands

'_ on that day. All women who run away.from their husbands will
.svbe spoken for on this “o;onkljo occasion. if a man.wants'a

'woman to be assigned to hlm from among those who have left

home to thelr husbands. The townspeople teach the women the

husbands.
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On the appointed day the townspeople hold a special

~celebration for this, and then they beat out the dance rhythm

whilemtheWwomenware”beingmied”to”themmenfwwhomarewusuallyww

those who are seeking wives or those who have not been able

_to marry because of bad luck or some.other types of problemS{'"‘

- The "gjgnkgjg"‘tradition is_not_pbservgd'as a regular

thing. The last time it was dome in Ohafia was during the
Nigerian war Ln 1069, Ome impostint effect it has is that

:it.discouﬁagéé womén from abandoning their husbands dapriﬁ.
_‘ciously.- The Ohafia people regaxd'it'as a tool for_preseringT _ .._?
~ marifal harmony. | | |

. VIt is hard to say whether this:practicg,still surﬁivesg

because it is called up only when deemed necessary to prevent

trouble., It appears to be a rarity, or like the firewood

- found in the area where it cooks the food. It is an example
of a custom occuPYing whatevef place‘any partiéuiér'group-‘

of people wishes to éssign‘it.

Divbrce
.Divorce occours when‘husband:and ﬁife separate and:each‘
ﬂ.chooses to live élone. When people marry and stért life
togethe:, they begin to learn about each other's.ways; Wei-r'
' khow that a new marriaée is 1iké a package from the.markefr—*“

no one knows its contents until it is opened.
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- COMMOnR 1N Umuahla, Nsuka, Oru, -0lu, Owere, Mbaise and- Arechukwu._

In towns llke Ngwoo, if the man ‘indicates that he no longer

'~_But customs llke these are not observed frequently because s

- home, her father will not repay the bride price until the

Divorce is not wrdespread in Igbo 1and but it seems more

wants the Woman, enabllng the woman to marry another manr the

flrst man w1ll not seek to have the brlde prlce returned : f

:women are told before they marry thelr husbands that nothlng

will part them except death.

In other Igbo towns various things cause husbands. and
wives to separate, such as adultery or prostltutlon. If
something like that happens, the man who wants a dlvorce w1ll
call togetherJhls relatlves, reveal to them what h;s wife nas_
done, anangtate‘that he uo longer wants to be married to that
woman. The Igbo regard adultery as reprehensible. _The rela-
tives; mhen they discover that the man is telling the truth;..
wiil stand by him;-:They will summon the woman and provide a’
witness Who wili take her back to her'father.

Before a couple separate, the.elders will‘investigate
the quarrel to find out if the WOman‘s éuilt realiy demands
a separation. |

If the separation results in the man sending the~woman'

woman remarries because it was the man who initiated the dlvorce. L

But if the woman initiates the drvorce, she and her father will
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at once,repay the.bride_price'to.the husband, regardless of

‘whether Shefhaszanother husband, because the. Igbo say that CE

L

i'"one who seeks a husband from Asaba must learn to sw1m, Since

"‘the one- who collected the ant's £irewood tells the lizara to
_thethusband But 1f they are: Stlll young, they Wlll stay 1n‘7

:the father wrll be donatlng money or. other thlngs the mother
" can use 1n_ra151ng them, until suchﬁtlme as they have_grown

~ up and then he summons them. _ ' =*:”.1

rfalls iil- llke thls,'the brlde prlce is not returned to the man.-j“'

jThls poses a problem. If ‘a man dlvorces hls w1fe because she

: has not borne him chlldren, he w1ll not get hls brlde price-

" to divorce.

me to hls feast." '

It 'he-couple s chlldren are grown, they Wlll stay wrth

h}the w1fe S care untll they are old enough to go and live

w1th their father. Whlle they are at thelr mother s house

Another thlng whlch can cause dlvorce is 1llness. If the
husband or the Wlfe should come down w1th an lncurable 1llness,

either of then can separate from the other, If the woman

Another cause of separatlon in Igbo land is barrenness.

back even when she remarries. Thus, many times a chlldless

couple will decide to bring in another wife rather than reSort”
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-~ -when-—a -husband - and wife who have lived together reach a deCl—'bMu
‘sion to part.._Dlvorce causes 1nlaws to shun each other.,
'?Igbos belleve that tne 1nlaw relatlonshlp lS threefo]d

'ﬁbecause when a man marrles hlS townspeople, hlS own. Klth and"

child-rearing is easier when mother and father llveutogetheri
-_be trained.
1nst1tutlon in Igbo land. It is not con81dered rlght for a

_that "the bat does not come out at night to do good things."

Disadvantages of divorce

Dlvorce is frowned on in Igbo land. It is a sad day

with eachfotherrrrA number of drfferent peopie begln Loir
interact as inlaﬁs But after a dlvorce: the inlaws regret—:
tably can no longer behave the same toward each other in
eatlng together and malntalnlng frlendsnlps in the names
of the marrled couple, because the dlvorce 1nh1b3ts them.
Divorce also causes the spread of adultery, because |

to do except lolter in the streets.

| I£f the dlvorced couple have children, the'ohildren ﬁiiln‘

not be tralned properly because the parental strlfe w;ll

cause them to hate one parent .and love tne other. Good
in peace, jointly training their children as they ought to

Marrlage as we know it is an ancient and honorable

mature man or woman to be without a mater because. it is sald
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Some bad marriage customs are waning in Igbo land. For

example, it is to avoid the practice of maternal claims that

~—the pebplefofwghafiawieave*theirwhomeSWandwgo~towotherwtOWns '5hj5. S
to marry. Likewise, giving women in marriage to deities is TR

© “dying out

_anough thlS research, we see that marrlage_customs vary

:town, but one thlng common to all of them 1s
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8. CIRCUMCISION IN IGBO LAND

Circumcision is one tradition which is prevalent all-

over Igbo land, from the shores of the Atlantic to the
interior regions, wherever Igbos live.- Its origin and
purpose are baffling to the present generation. If you
ask someone why he is circumcised he will answer that "since
the days of our ancestors all Igbos have practiced circum-
cision; we did not learn it on our own, SO one may-think
that the white people brought it to us; but I can not explain
what caused us to start practicing it." Thus, ail efforts
to discover how circumcision began and why it is praéticed
among all classes of Igbos turn out to be futile (like
throwingwéalt”into the ocean).

Some writers believe that this tradition is among the
factors prompting people to say that Igbos are descendants

of the Jews. These arguments are not important, because the

‘child says, "The reason the one who likes to carry his father's

cup is always wanting to wash his hands is that the smell of

the rat may not c¢ling to his hands."”

What is circumcision?

When a baby is born it is examined to determine its sex,‘

to. see if there is any abnormality and, in the case of a male

child, to see if there is a difference between him and a

strong young circumcised man. Usually there is some flesh
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there (at the tip of the penis) which is unattractive to the

_eye. It is the cutting off of that flesh which is called

circumcision. The people of Amandugba, Umyaka, and some other

towns surroungind Qlu call it “ikwa ukwu" (removing the foot). ir :

There are certain people who specialize in circumcising;
and they are known to the public;. They db their work two
weeks after the birth of the child. In many parts of Igbo
land circumcision can be done by both men and women -- whoever .
wants to learn it -- but in places like Mbaise'only women

do this type of work. However, whoever does it must be a

person who is careful and meticulous in everything he does.

Circumcision must be performed with a special tiny knife.

The peopie 6f Mbaise, Ngwa and others call thiS—knife_“aggwa;“
those of Onicha province call it‘"aggba;" and some people in
Umuahia call it "nso."

Before the child is a week old his father, or his
messenger, will go-and engage someone who performs circum-
cisions. The latter will spell out what he must be given aé
remuneration, although many times it is not necessary to naﬁe _
a price because "it is something the ant and the lizard '
already know about." The things he requires are not very
difficult to obtain. In some places these items aré counted
in groups of four.

‘When the appointed day arrives, the circumciser comes in

with his equipment and sets to work. Before he begins, he
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digs a small depression in the ground where the child's blood

can collect, and he boils some water to use in bathing the

-

circumcised area. He will also tie up various. ingredients to
spread on the wound to speed its healing. During the opefa—
tions the child will be held still by someone dther than his
own mother, especially if he is her firstborn. Usually h
mother-in-law, her sister-in-law, her néighbor or some other
older woman holds the child. Sometimes the mother is not
even allowed to stay and watch, becéuSe it is thbught that
she will be too distressed by the procedure. A mother's
heart draws her to her crying infant.

In Qkpgsi they tie tie the flesh with string before the
cutting, so it will be easief to grasp. After the flesh is_
dut off,.thethild’s mother will tie it up together with the
afterbirth and give it to her husband, who will go and bury it
in the ground on any farm he chooses, From that day on that
land will belong to the newborn child. After he is grown, |
no one will try to claim it or to persuade him to share it
with them after the father has died. The people of Etiti, in
Okigwe, and the people of Ubomiri, in Mbaitoli, do the burying
at the foot of an oil palm tree. That tree then becomes the
child's property. The mother will take care of the tree for
him until he grows up.

The people of Owere, Qlu, gzgakgli and gmgah@a and some
other places do not folloﬁ the practice of giving gifts to a

child when he is circumcised.
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When the circumciser has finished his work he is given

whatever payment is due him according to local custom, the

e,
5
\"‘-um-/

items often being counted out, as we mentioned, in groups ot-_.”"

four. In Umgnze, which is in Aguata Division, he is given

two kinds of yam in groups of four. The first one is called?ft~*

"male yam" and the second one "female yam." He might also
receive 40 kobo (coinsg), 4 kobd, 4 kola nuts, and food and |
drink to sustain him while_he is there. In the old days
Owere people gave twenty or thirty strings of cowrie shelis
(used for money). The Umuahia people give six kobo, kola
and wine, while the Mbaise people give two yams, two pieces

of money, wine and other food and dxink, etc. After the

circumciser finishes eating and drinking, he thanks them

for their hospitality, and gives them medicine to use to dry
up the wound. He will be returning from time to time to
check on the condition of his handiwork.

In places like Etiti Division iﬁ Okigwe, circumcision
is not.performed in aﬁy place where many people can look on.
When the operation is over they take a cloth and‘cover it
so it will not be segﬁ, especially by pregnant women, because
if that happens they believe the wound will begin to bleed
again and will not heal quickly. The Udi people.take banana -
leaves and place them in the doorway of the child's house in

such a way that one must step over them in order to enter.
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--believe that there is a certain type of person whose touch

"ever, if the banana leaves are in place and such a person

.celebrated by drinking wine and feasting. Only those who

These leaves are believed to neutralize charms which may be

‘employed by people who enter the child's home. They also

will keep the circumcised wound from healing quickly. How- -

steps over them as he enters, they cause his powers to be

ineffective. Beliefs like this are found in certain places

but are not widespread.

In places like Mbaise, after the operation’.is pefformed
the circumciser will give the child's mother a certain prepéra—r
tion to use whehever she does hard‘work. She must rub it
around both her breasts any time she finishes working and
before she nurses the baby. This is.believed to prevent the
child from absorbing painé ffom the mother's haxrd work!. The = -
name of this medicine is "abakala nwa.ﬁ_ (Apparently some

type of chicken fat -- very rich.)

Circumcision in Igbo land is not the type of ceremony

happen to be around when the circumciser is fed will join him
in eating and drinking.
Nowadays, whatever a person earns is his only income.

If he is a woodcutter, he knows that his woodcutting income

must supply the wherewithal for him to marry, build a house{‘ff51éiﬁ}F:

buy a car and educate his children. This has caused all
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prices to soar. No one person can be blamed, because, as

our friends the Oriental Brothers {popular singers) say in

their song, "Everyone wants good things." This is one reason
why today, if you summon an elderly circumciser in your town
to come and perform a circumcision, he or she will name a

fee Which arises out of his or her need for money at that
particular time. In some places today circumcisers are
receiving from one to six naira (paper money) or more. If
you question some of them, you find that they will not name

a set price. Some will be foolish enough to tell you to

give them a white cock. Many babieé today are being circum-
cised in hospitals, thus undermining the circumcisers'’
business so that they become diécouraged and say that "if a
man is deprived of something he uses for good purposes, his
usefulness is destroyed.”" They aré therefore angry and bitter.
toward the hospitals. But "one who eyes his superior with
contempt is only looking in vain." Since circumcision is
painful, pebple no longer have strong feelings aboutltheir-
children being circumcised at home. The.places where

circumcisers are still respected these days are the rural

villages where there are no hospitals.

'In the old days both boys and girls were circumcised,
but today, because of medical discoveries, female circumcision

is no longer practiced. It is said that lack of circumcision
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is no disadvantage for a woman--on the contrary, circumcision

brings them all kinds 6f troubles. Some people believe that

\\.\W Y.

male circumcision is not necessary, either, but others say

that it enhances the attractiveness of the male body and
helps the man to keep himself clean. |

In Igbo culture nothihg would be denied to a man oﬂ
account of lack of éircumcision. It is not regarded as an
abomination, as it is_in Jewish tradition. However, it does
bring a feeling of embarrassment, especially as the child
gfows older. It will cause him not to follow the.example

of his friends in going naked until the age of maturity.

Adult circumcision

Adulfiéiicumcision is a custom showing that anyone who
underéoes it has truly become a full-grown man and can dq
anything with other men. Although people of various tribes
circﬁmcise their children at'birth, there.are some who cir-
cumcise adults. They simply do it the way that seems best.
to them. "The fifewood in a town cooks the town's food."

This adult circumcision takes place after the person has

“grown to adolescence,.

Places which practice adult circumcision are Akagbe and

other towns surrounding it like Nkanu Local Government, Ezaa

and neighboring towns in Abakalike Local Government. In

these places there is no talk at all of circumcising in childhood.
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Other towns which used to follow this practice but stopped it_'

not so long ago are Nike, Nkereefi, and Nkanu.

Sequence of events in adult circumcision

- In Akagbe circumcision is performed in agé groups. It
mérriage requirements, hence calls for cérefuiﬁl
preparation. A young man or woman knows that ﬁhé ordeal awaits:%'
him or her; as surely as threatening rainclouds will not fail
-to produce rainfall.

Female-circumqision takes place when the woman is‘ready
to join her husband, or when unmarried girls start tﬁeir
puberty-training periods.. Thus the girl.will be circumcised
when she aenters the place of confinement,.and Erom then.on
- she willwprocéed to carry out the other requifements.

Much more is involved in male circumcision. The procéss'
takes about seven weeks. The man ceases all hard work, and _
starts taking a nourishing diet. Although he does_no£ stéy
indoors iike the young woman in puberty training, he does
take very good care of himself. His friends and relatives
bring him meat and other foodstuffs to help him prepare for
this important undertaking. |

At an early stége the diviner will have been'consulted-.

"to find out .if the local spirits are going to give any

trouble, and to be assured that all will go well. If there

is any hindrance, a sacrifice will be made or the deities
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will be propitiated. The young man's parents will buy the

equipment needed for the operation, such as a razor, medicine

for the wound, a mat, and a covering cloth or blanket which

~is both wide and strong. Meat and foodstuffs will be prov1ded

in abundance.

The day of circumcision

The appointed day has arrived. The circumciser has been
informed and is prepared. He is happy because it has been
ascertained.through divination that he should be selected.
The patient hiﬁself will also be prepared, because "a lame
child will not die in a scheduled war." (Implies that he
will be carried to safety ahead o£ time.)  His family.will
have couﬁééleé the patient as best. they can, because they.
know that if the operator becomes confused while doing the
job he might cut off the head of the penis and castrate the
fellow. |

Early‘in the morning, water is boiled. The circumciser
brings ?arious kinds of leéves to add fo this water, and the
solution will be used to bathe the wound. While this is
being done, strong-minded young men will assemble, ready to
hold the patient down. The man will emerge, remove his

clothes and lie down on a banana leaf, eyes turned upward.

The youhg men come then and grasp him firmly. In the twinkling S

of an eye the circumciser will bend down and, seated on a
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small, low-backed stool, will pull out the foreskin,‘steady

the penis firmly and cut off the foreskin. The blood will

R

run into the hole .which has been dug-nesarby, and then medicine
will be applied to the wound. There are no words to describe

the excruciating pain.

Caring for the circumcised person

It is the family's duty to find someone to bathe the.
Qound of the circumciéion. Of course it must not be one of
those people whose touch prevénts healing. The patient will
stay indoors ﬁntil the wound has healed, the designated_person
staying'close to him and attending to all his needs. "One
does not téll“a deéf person that war has eruptéd." The young

man's family will provide himrwith blood-enriching foods--

meat and fish and drinks in large quantities.

After the wound heals, the young man will be fully a man.
‘A_feast will be prepared for the occasion. He will now be'
able to marry, and everyone will now regard him as a mature

person.

What is the best time for circumcision?

First of all one must remember that only men are circum- .

cised today. (Female circumcision ended in Igbo land quite
some time ago, aithough there are some old women still'livihé

who have been circumcised.) In considering this question
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one should take into account the pain and trouble which go

~along with it and the appearance of the body during childhood

{\’

and adulthood. Judging from the opinions of the majority of?ﬁ:

the people, and from the practices of many groups, it would.fi;

seem that circumcision should'bé'performed in childhood.
This will relieve the person of the apprehension, the great
expense, and any ostracism which might occur before he is

finally circumcised.

" The value of circumcision

Circumcision is a tradition-~therefore, a man will be

circumcised as his group sees fit, so that he can fulfill his

responsibilities. An uncircumcised person will be.regarded

as one nﬁf:fuily maturé. In somé‘groups, an unéircumcisad
male cannot marry. A person will be circumcised in order to
aﬁoid the insults, gossip, scorn, and ostraciém.between the
circumcised and the uncircumcised. Circumcision is also

superior in appearance to non~-circumcision.
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9. PERFORMING FEMALE PUBERTY CEREMONIES

Origin of female puberty ceremonies

The observance of female puberty ceremonies is an Igbo
tradition well known from ancient times. No one knows wheh

it started, but it appears to go back to the very beginnings

of Igbo life. The observance is found not only in eastern

Nigeria but also among the Mbammiri people, the Yoruba,'the
Bini, and in East Africa. However, it is not known whether

f£he custom entered Igbo land from those areas or vice versa.

What are female puberty ceremonies?

These are customs designed to prepare an adolescent girl
for marfiaée. When a girl reaches marriageable age and her
body has matured, her parents will prepare a place for her
to stay before she unites with her husband. If she already
has a fia%ge, he may.join in the preparations. In some:
places, these same ceremonies may also be performed to

prepare men for marriage.

Places in Igbo land observing female puberty ceremonies

It is important to recognize that puberty ceremonies
are not performed over the entire Igbo area. Places where
something is known concerning them are Onicha, Oka, Nnewi. ,

Owere, Olu, Abiriba, Qhaozara, Abakaleke, Mgbidi, Okigwe
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and other towns Sﬁrrounding them. The ceremonies are called

by several different names. 'Aroﬁndwgp}gha! Qka, Nnewi and

Olu, the name is "iru mgbede." Around Qhagiara, Abakaleke

and Okogwe it is called "ikwe ezi," while in'Abiriba it is

[ | J g JR— ~ i
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k¥Rnown as = TL L a o memm ~E o :
Known as ZQ. It is one of the ancien t t
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which now are dying out. However there are places} such as

Mgbidi, where it persists.

Equipment needed for performance of female puberty ceremonies

Reguirements for the carrying out of the puberty tradi-
tions are not exactly the same all over Igbo land, but a few-
things exist in common. The first is that it is a time of
rest, a time =to eat especially good food and to learn things
a girl ought to know before she marries. The second is that
there is a certain time known as "going to market.for pubefty
ceremonies" or "going to market for circumcision" which marks
the termination of the puberty period or the circumcision

period.

Reasons for female puberty ceremonies

Parents undertake to fulfill these traditions to show
their love for their daughter and to thank her for all the
work she has done for them while she lived at home. At this

time they allow their daughter to gain weight, become
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_the townspeople that their daughter has reached marriageable

pleasingly plump, and énhance the natural beauty of her body,

so as to make her desirable to men. By this means they inform

age. In the old days in Qkposi, the puberty customs were
also observed by men to show that they were old enough to
iive on their own and to make thelr own contributions to
certain payments called "akiriko" or tax. They could also
be used in jockeying for position, in that a man who had
performed puberty ceremonies £ook precedence over his age
mates who had not done 50. On any occasion for sharing, the
one who had completed puberty ceremonies would receive his
share before those who had not, even if they were older than
he. It is expected that anyone who has completed the cere-
monies wili'pfoceed to marry without wasting time. If a

woman in these circumstances does not marry, she soon acquires

the reputation of being an undesirable prospect.

How puberty ceremonies are observed in various places

Puberty ceremonies are carried out in various ways in
Igbo land. They are described with different names and
people follow different sequences in their implementation.

Around Ngwa, Isuikwuato, Okogwe, Bende_and Arochukwu
they call it "iru mgbede" ( ).

it begins when a girl is physically and mentally mature, and -

lasts for three months. During this time she will do no
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physical labox, she will have servants to wait on hér, and
will remain in a special house, eating oniy the best foods,
cooked with meat'éﬁd fish, which her parents will supply.
In some places the young women collect meat and fish bones
and chew them during this period. In Mbaise and otherx
places the girl does not leave her special house at all,
but in places like Aguata, OQkegwe, and Argchukwu; shé is
permitted to go outside and walk around. Her servants will
be grinding camwood and yellow vegetable dye and rubbin it
on her body; and they will be arranging the house and doing
things to please her. Wherever she is there will be ohly

laughing and joking. Her duty is only to eat and beautify

‘:\_m,/

herself. L=

While the girl is observing these customs, she will be
taking iﬁstruction on how to get along with her husband, take
care of a household, and raise children properly. Sometimes
mothers will bring their children to her so shé can get plenty
of practice in caring for children. All this is designed to
prepare her well for theifuture life she is expected to live.

At the very first sign of puberty the girl will go and
tell her mother. From that day on she will étop shaving her
head. This is called "iha isi nﬁa agbogho" (allowing yoﬁng
woman's hair to grow). From that time on she will be thinking

about plans for puberty ceremonies. These usually take place
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after the farmersf plantihg season. 'The.young woman may start
by getting fat, but there is no hard and fast rule about this_
aspect. In Abakeleke, if the girl gets fat she becomes taboo,
and no man will touch her or play with her. After this the'-

girl will enter the puberty observance period. She goés intoz

the special house, has servants, refrains from any kind of

work, and eats lots of meat and fish. Her mother will teach

and instruct her in depth about everything involved in married
life.
| While the girl remains in this perioed, young men and
masqueradérs will be coming each day that the girl's town
holds its market, in order to receive handouts from her, such
as coconuts, cooked oil bean seeds, or groundnuts {peanuts)
and fried corn. They keep on coming every market'day for
the entire thrée months.
In Mbaise the observances will last eight months for
the daughter of a wealthy father, but may take only one month
or so for a poorer family. The people of Mbaise, Abakeleke
and gkp?s% kill a goat on the day the young woman enters the
puberty 6bservance'period. In Qkposi her parents. and brothers
will give her one goat each. These animals will be killed fo
provide her with food during her confinement. |
The peéple of Mbaise have a custom called "iro ukwu"

(bending the leg). For this practice, a motherly woman
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who has adult children and has never.lost a child will be

called in to do the'"leg bending." After she eats the food .

-~ which is cooked for her,”she,ﬁegins,the ritual. She will

massage the girl's body thoroughly all over, and say:

From this day on, the world will be kind to you.

You will not suffer the death of a husband.

Your father will not die.

You will bear children and raise them.

Your children will take care of you in your old age.

In Mgbidi, which is in Oxru Division, the puberty cere-—

monies are called "ikwe ezi" (sexual maturity). To thém
it is a tradition too important to abandon. Some of the
chers can_bg_dropped, but not this one. People high and low,
church people and Europeans, all have made efforts to.put a
stop to it, but they were unsuccessfulo Any girl in Mgbidi
territory who does not perform the "ikwe ezi" will not enter
into any marital relationship with a man. If such a girl
willfully enters into a sexual relationship with a man, .
"it will be seeﬁ what the fire does to the rat's ear."
Even if the.girl lives abroad and is educated up to the
doctorate, if she dées not perform the "ikwe ezi" according
to custom, she is not considered fully a woman. Her parent-
will not allow her to marry nox will they agree to give

permission for her to go and join a husband. The law of
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"ikwe ezi" involves every girl in Mgbidi-~Jehovah's Witnesses,

Catholics, CMS members, Apostolics--whatever her belief, "ikwe '

ezi" includes her. It is an inescapable debt owed to her towh;:ﬂwrr

In Mgbidi the "ikwe ezi" begins on Afo day and takes seven

ur-day weeks), or 28 days (one month). The
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girl's father will fire a gun as loud as he can on that day,

to mark the beginning of the observance. ' The girl will enter
a small house made of palm branches, called "ntugbe," which o
has been built for the purpdse. She will stay in it.for a
while, and then emerge. This means that she has matured
enough to live in a household and take care of if as women
are supposed to. After she emerges, she énters the place
whére shefwill-stay during the puberty observance period.
Here she stays, doing‘nothing but eating nourishing food--
no cassava, but plenty of meat and fish. Her servants will
rub her with camwood to make her skin smooth, and will do for her
whatever else she neéds.

If the girl has someone desiring to marry her, he alsq

will observe puberty ceremonies on his own, eating plenty

. of meat and fish and other good things, just as she does.

People will be coming to the girl's place every Nkwo
day, when they will be eating cocoanut and fish and other
things coocked for them. Cocoanut and fish must always be

given when "ikwe ezi" is being performed.
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Costume: for puberty ceremonies

This involves wearlng strlngs of beads around the walst
or around the neck, as well as arm bracelets or brass leg
spirals. In Abakeleke the girl would wear bracelets and
ankiets of ivory. The is marked with "uli" (a plant
which, when ground, yields a juice which turns black on

drying) and "nkirisiala" (a red substance causing shiny

“swellings). In Aguata they wear something called "isl ego”

(money head) or "isi okpoko" (bird head). This is a carved
head ofnament with cowrie shells and metal coins embedded
in it. It looks like a cock's comb, and derives its name
from a bird called "okpoko" (a large, plantain-eating bird}.
In Qkpgsi“thé.girl would have her teeth filed and marks cut
in her face. "Uhie" (red dye from camwood) and "edo" {(vellow
vegetable dye) are rubbed on the girls' bodies, and they
chew on a.stick which makes their lips red. These days
this is c;iled a "love stick.™

The girl may take exercisé with various recreational
activities. She may play games called "ikpg ckpo” (strike
the calabash) and "oga" ( _ )

Or she may play on a flute called "ode® which is made from

.a piece of wood cut off at both ends. As she frolics she

may sing a song such as:
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Seek diligently
Seek diligently

The- lizard-does-the - "nkwa" drum-dance in the-
rainy season

Dry season comes to the earth and dries 1t
like firewood

Seek diligently
Seek diligently
Thé girl at this stage will be beautiful to behold.
Her body will be soft, glistening, and beautifully decorated,

causing the men who look at her to tremble with desire.

Regulations concerning those who do not observe

puberty ceremonies

In Abakeleke they use divination to ascertain the type
of circumcision to be performed-on a girl who is going to
undergo puberty rites. 'This can take place during either the
rainy season or the dfy season. If a girl should become
pregnant béfore she has been circumcised, her parents will
make éacrifices to appease the spirits and the people of
their land, after which the girl will be circumcised publicly.

In Mgbidi, if a young woman becomes pregnant before

entering puberty rites, she is regarded as having committed

' an abomination. Her parents will have to make amends. They

will buy ten goats and 500 yams to pacify the anger of the
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spirits and the townspeople. 1In addition, the girl will be

banished and will be obliged to go to another town to livé.

Her mother will take a broom and sweep her héuse thoroughly
to show that she has swept out that girl and all of her.
She is no X
If the girl discbediently reenters that town, the people
will stone her. This tradition is very strong in the Mgbidi-
area even today. |

' In other towns they do not banish such a girl, but they
do consider such a pregnancy a diégrace. The girl's age
mates will be critical of her and she will be overcome wiﬁh

shame. She will seclude herself in her mother's house,

‘brooding over her condition. Behavior like this will give

the young woman and her family a bad reputation that may

last for generations.

Market ceremony for puberty rites

What is the market ceremony for puberty rites?

This is a special trip to the market which takes place
on the day the girl emerges from her place of confinement.
It is planned for the village's regular market day, but they -
make something special of it. It is.a universal custom
wherever puberty ceremonies are observed, serving td demon-
strate publicly that the girl fulfillménﬁ<ﬂfher obligation'

can never agdain be questioned.
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Preparation for the market ceremony

While the girl is staying in her special house, her
pafeﬁfs (aﬁdrpéssibly hér future hﬁéﬁandj are buyihg ail thé
utensils and ingredients needed so she can have her cooking
done, eat, be massaged, and grow fat. At the same fime they
will_be looking ahead to the ceremonial trip to market. They
will notify their kith and kin, associates and friendé of the
day the celebration will take place, and instruct them all to

be ready to come and lead the girl to market. Of course,

‘everyone born in the area will know which day is the cere-

monial market day for puberty rites, because they use such

things as devices for counting years and for honoring Igbo

-eustoms. e

Another thing £he parenté will do is to buy or borfow
large numbers of beads or beaded waist bands. The numbex
of necklaces or-waist beads the girl wears is aﬁ indication
of her parénts' wealth. In addition, everyone knows that
an expert in body paiﬁting is always avaiilable, ready to
answer a call. | |

Plenty of meat will be bought, or a goat will be killeé,
to prepare a feast on that day, and yam and fish and many
small items such as are used for celebrations in Igbo land
will be acqﬁired. in some villages such as Achina in Aguata,

one must kill a mature goat which is alsc fat, because the
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fat will be removed for use in the market day ceremonies.

After all these preliminaries, the one who is the center of

“attention will be ready to come out to the market. =

The day of the market ceremony

When the appointed day arxives, you can imagine what

hustle and bustle there is in very compound which has a girl

or girls scheduled to make the ceremonial trip to market.

Kith and kin, friends and associates assemble along with
other young women who have not yet undergone their puberty
observances; whose work is to cook food, assist the giri,
and lead her to market. . Cooking begins early; people are

fetching water, cooking pepper, fish, melon seeds, etc.

.The thumpipg sound of the pestle in the mortar is heard,

as fufu is prepared. Children sweep the compound and outside .-

path so they will be clean for the guests. After the food is
cooked guests begin to arrive, and the food, méat and oil
bean begin. their journeys. The men drinking wine in the obi
will be throwing their heads back in satisféction, All this
goes on until about mid-day.

In the afternoon, the market will be crowded with
shoppers as well as people who came specifically to ogle the
attractive young women who will.be emerging from their

confinement. A musical din breaks out in the wvarious house-

holds where the rites are beihg celebrated. It comes from
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the young women who are performing their special dances for
accompanying the honorees to market.

The young celebrant's trip to market

Before the girl is led out, she will have bathed thoroughly;
the decorations painted on her skin will be glittering; and her
body will have been rubbed soft as the heavénly clouds. No
man can look at her without wanting.to touch her. Hér waist
is covered with beads; her earrings and.necklaces are eye-
catching. 1In some towns she might wear leg bands.which are
used as noisemakes when dancing. The other girls who lead
her to market prepare themselves in the same way. Indeed,
they have lost all resemblance to girls born in that town.

The girl coming out to the market ceremony will not be
wearing any clothing except for a waist cloth which will end
at the knees--but her skin will be more beautiful than any
clothing. In soﬁe places iike Achina, which is in Aguata,

they go sfark naked front and back except for the beads worn

- around their waists. This is so that they can be looked over

to see if they_are pregnant——-a condition which on such an
occasion would be considered an abomination. In Mgbidi, near
Qly, pregnancy before_puberty rites is such a taboo that the
people do not allow their daughters to associate with men |

at all before undergoing‘puberty ceremonies.

-91-




After all the preparations are completéd, the honorees,
with their female companions beating their dfums, start out
toward the market. Other”bédpié come out of'their'quartérs
and follow them, also beating drums. All the kith and kin
accompany the girls of their own families, so as to give

- them confidence and let them know that they have people
supporting them. | o

In the towns where fat goats are killed, as mentioned
earlier, a raw bunch of the'fat is taken and skewered on a
stick and carried like a flag in the procession, to show
the kind of goat which has been killed for the ceremonial trip.
Meat from other goats is also cooked and takeﬁ to mérket,

ﬁm> where it will be cut and given to anyone who makes a donation
to the girl while she danges. When it touches'their mouths
it makes them very oily.

When the parade reaches the market, there will be so.

many age-groups doing their oﬁn dances that one will not know
where to look first. Pedple throw money to the honorees, and
plates or calabashes are provided to collect it all so that
people can see how much honor, respect and family backing
the girls have,

i Young unmarried menwill be staying off to one side, admiring 
the young Wémen and their beauty, and looking for qnmarried ones |

so they can approach them after the dancing 'is over.
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The young women's return from market

When darkness begins to fall and people get tired, the

‘dancers start to gather up their belongings and return home,.

singing just as when they came. The onlookers start home,
exchanging notes about what they saw. The young.men discuss
those who looked beautiful to them and those ﬁhey would like
to marry or be friends with. The whole rown is excited.

The older men remain apart, considering whether the celebratlon.
that year was more exciting than others in years past. |
At home, another big festival awaits. The guests who
accompanied the market celebrants home begin to gorge them-
selves on the food that was cooked and partly eaten before
the trip to market. After dark the noise of the eafigg and

drinking going on among the girls' families is heard loud and

. glear. The parents, as well as the girl's husband, are

pleased; people'are shakiﬁg their hands and pralsing them
for what they have accomplished —- furnlshlng all that meat
that their daughter ate while in puberty confinement, kllllng
all those goats and other animals, and making all those
elaborate preparatigns for her. It is a wondrous thing!

Late at night when the feasters have gone home and the

girls who came to help have cleared away the festive parapherffwf'

nalia, the Young girl herself will eat her own meal and theﬁ
go to rest. A1l talk is cut off. Beginning the next day she
will be just like her age-mates again and will go about like

any other girl in that town.
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In some towns, if the girl finishing her puberty cere-

monies is betrothed, she will go to her husband on that night.

Bit even if she does not have a husband, she is regarded as
having emerged from childhood; and her family can build her
a house of her own in her father's compound. In some areas
she is no longer allowed to live in the same compound--rather,

a house is built for her elsewhere and she can return on visits.

Advantages of puberty ceremonies

The Igbo people, as we know, do not engage in any business
which is unprofitable, so we can be sure that these traditions
bring them many benefits.

They indicate that the girl has matured encugh to marry

"and to bear full womanly responsibilities. Because of all

the resting and nourishing diet her body will be soft and

beautiful. If she is dark-skinned, her darkness will shine

like a light. If she is fair-skinned, her fairmess will be

more markgd. it is said that "beauty makes the eyes come

alive."” The young woman in this state will cause young bachelors

. to look at her with "marrying eyes.”

Without conventions such as this, there would not be a
good opportunity for the parents formaliy to show the girl
to the public. |

Also, this is a good opportunity for marriagé—training.

Married women and those of her mother's age-group will be
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coming to teach her the behavior of a married woman. This

is not something to be taken lightly. They instruct her in

‘how to please a man, how to live in peace by having patience,

how to keep a house clean; how she and her husband's mother,
father, wives and brothers will get along together, and how
to take care of guests. They also include the care of chil-
dren, because they expect motherhood to follow soon after
marriagé. In places like Ab%r%ba they bring the girl a few -
children to take care of while they are at work; sometimes
without feeding them, so that the girl must take full care
of them until the mothers return..

Again, this period of confinement provides an opportunity

. for the girl to meditate about the future. She will prepare

herself for the good and the bad in it. Whereas up to that
time she has been too busy running errands, she now can pause’
and £hink ébout her new life.

In places like Azummiri in Ukwa Division, puberty rites
in a sense constitute the girl's right to be having inter-.
course with a man after she finishes the puberty period.
If there is only one feﬁale child in a family she must not
have intercourse Wiﬁh a man or get herself pregnant before
completing the puberty ceremonies. If she does become pregnant;_f

there will be less gossip and disgrace if it happens after

completing the rites.
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When a girl is'well—behaved,her parents will seek to have

the puberty ceremonies performed. Men are quick to engage

‘themselves to well-behaved girls and then ‘take over the

sponsorship of the pubérty cerémonies. Thfough these rites '
the parents show their love for their daughters and their
gratitude for their help in running errahés for them. If &
girl is not wvery beautiful, the parents use this time to
enhance her looks. |

Puberty ceremonies give.a man time to get his household
and his "obi" ready for the’young'woman who is.going to entet.
her new life there. This ﬁreparation will be conducive to |
mafiﬁal harmony;

These cexemonies also contribute to the town's well-being
by preventing the disgrace of bad behavior. A man will ndt
congsider having intercourse with a woman before she emerges
from puberty confinement, because thié might get her pregnant
and then she will be too ashamed to participate in the special
market cerémonies. A woman who becomes pregnant before
entering the rites knows that all these things have been
denied her. ThuS-thg girls try to preserve their virginity
before the puberty confinement so that they can participate
in all the activities with their friends.

In places like.Ab%r%ba these young women will be putting
on wrappers and going to the stream to wash wifh cold water.

They do this to accustom their bodies because they do not
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know what sort of place they will be going to when they marry.

It may be a place where boiling water is for men only, or

- boiling water may be a difficult thing to accomplish (scarcity

of firewood, forrinstance). Some of them put marks on their
abdomens to indicate that they will endure the pain of
childbirth, since they may not have any other opportunity
to speak for themselves about their endurance. ‘Things.like
this are not done at any other time.

| in places like Abakeleke, the girl is circumcised at
the time of puberty ceremonies, to show that she has grown
to be a woman. In some places in Igbo land, no woman will
be able to take any tltle if she has not undergone puberty

ceremonlies.

Causes of the decline of puberty ceremonies

Puberty ceremonies are among the traditions which.have
declined in Igbo land, for many reasons. |
The eoming of white people to our land was beneficial
to us but was also detrimental in some ways. The advent of
the church contributed to the decline of pﬁberty ceremonies.
One thing the missionaries taught women was how to take care
of a household. There was a place for this kind of training

at Egbu, near Owere, and any man who joined the church in the

o0ld days would send his wife to be trained at Egbu.' She would

be taught such things as how to read the Bible, how to take
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cafe of a household as white people do, and how fo take care
of childrén. .The people of Mbaise and other towns around
Owere used to come there for that teacﬁing, éndrwherevéilsucﬁr
training took placé, the puberty practices declined.

Through literacy youndg women were enlightened, so that
no one wanted to wear necklaces or waist beads and take part
in the market ceremonieé. If a girl really tried tb perform
puberty ceremonies, she would be too ashamed to go naked in
public and dance so that the audience would throw money and
gifts for her.

Although there is more wealth now than in the old days,
money does not buy a lot because of high prices charged.
People have many more needs for their money nowadéys. The
money they have is not enough to provide food for one person
for several months or even up to a year as some people used
to do for the young woman. .The girls now cannot spare the.

time to come and stay in the village during puberty confine-

~ment. Some are working, some studying, and they will not

leave what they are doing to come and stay all that time doing
nothing but eating. Because of the innovations which entered
our land, there is no place now where a young woman could
afford to provide all the nourishing fobd required; except

outside of Africa where more food is available. In the old

~days people did strenuous work--they worked their farms, went

to gather firewood, went to market, and wrestled. These things
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caused the lean condition of the girls when they entered pubefty
confinement. People nowadays do not do these things so much--
now, if they want to go wash clothes in the stream they gorby
car! - They manage to find ways to do things in easiex wavs,.
and they want to eat less and abandon fattening foods.

As for the red and yellow dyes which are used during the
puberty ceremcnies, no young woman of today will consent to
come and sit down and be rubbed with dyes for a jear.. Sbme
say that it will spoil their dresses. Also, other products

are available which are just as effective in softening the

“skin, and there are opportunities to apply these things wherever

the girls work or go to school.

Because of this enlightenment young men and women do
not stay in their villages any more. Many go to the-city,
where life is lived for enjoyment, so there is no one left .
at home to undergo puberty ceremonies. HMany customs continued
these days are adulterated. Older people have begun to die

off or have joined their families in the city, so there is

no one to ask how these things were done in the old days.

Whereas parents used to use puberty rites to thank

their daughters for being dutiful, today they do other things ~ .

for them instead, such as spending a lot of money on their

educations.

~99-




Tn the final analysis, the biggest factox in the fading'
out of this tradition is that the Igbo people do not regard |
their traditions as very important. White people,céme to
other lands just as they came to Igbo ;and, but those people

did not abandon their traditions,.especially those not

involving harmful practices such as killing people.- The

Calabar people cdntinue tﬁéir‘tradifioﬁs until this ﬁery
day, and they also were exposed to white culture. The Yoruba
practice their customs W;th,v1gor. We ought to honor our
traditions, especialiy those which are good, and corréct

those which .axre bad.

‘Thoughts concerning puberty ceremonies today

It is good to review traditions to see if they should -

be allowed to die out completely or if they should be rev1ved

In deciding this question, the first thing one will find
out is that tradition is tradition. "It is the firewood which
is found in the tribe which cooks the tribe's food." If one
fails to plant his yams they will decay in the yam barn
becaﬁse it is only when one plants his yams that he profits
from them. Igbos ought to know the benefits of preserving
their traditions because they are demonstrations concerning

their towns,'their ways of life, their behavior, their food,

their origins, etc. But concerning puberty ceremonies, it is

my opinion that they should be continued with the bad things
about them changed.
I say this because our land today is retrogressing to a

great extent.in behavioral matters, especially concerning
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male~female rélationéhips. Efforts have been made to stem

this tide but they were unsuccessful. Since puberty cere-

monies have a bearing on this, it would be good if they were

carried on.

Some aspects could be changed, 1like going naked;—the
girl could wear a wrapper or something else when coming out’
to the market ceremony,. Or, if in some places the custém ié
disliked, perhaps it could be observed without the girl
remaining confined 1like a prisoner. A solution will be

found if we join hands to "find a black goat before dark."
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10. CUTTING FACIAL MARKS IN IGBO LAND

"*Ichi" are spec1al marks or cuts made on the bodles of
men in Igbo land, Although this marklng is not a SPPCJaL
nor is it an initiation rite, it is lmportént;c
in various parts of Igbo land with reference to ﬁaﬁing titles.
There are.certain titles such as "ogzo" or *atako® Which a.
man cannot take unlesé he has undergone the cutting of “"ichi.”

It is not a hard and fast rule'that, in a town which
practices the cuttiﬂg of marks, every man living there must
undergo the ordeal. Hdwever, "when the mouth eats the eye
stares with hunger.® - Apart from acguiring titles, cutiing
marks in the old days placed a person in a special elevated
position of honor and respect. It showed that he had a great
potential for courage and strength, because "a chicken will
become a cock beginning at the head.”

- Not é%eryone in a town which practices the cutting of
marks will have the oppertunity to participate. "TE all men.
became eqgually outstandingE there would be nothing left to
stfive for."

Thus an "osu" (person dedicated as slave to service of
a deity, or whose ancestors were =S0 dedicated) can never even
dream of cutting "ichi® marks, nor can an idler even get so

much as a smell of it. These idlers know that they are not
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easily obtained {one does not "dance with snuff in the hand"),
as the preparation and the special market ceremony”&émahd.a
lot of money. But any man who knows that there is nothing_'

. . . . s . Y
preventing him from cutting "ichi” marks tries vexy h%? to

" see that he does complete the process. If he does not, he

will be taken as a drifter, a coward, “éne who is afraid to
snatch the palm kernel from the chicken." In some towns such
people are called "one who blunts a wealthy farmer's knife,”
and their words carry no weight in community affairs.

Only men of good character and upright behavior will

cut body marks. Thieves, informers, those who commit abomina-~

©

N

o
g
i

Fiqngﬁ_outcgggs, or those not owning family shrines dg not
gualify. But'this does not prevent the cutting of_children
whose fathers have it done so that,the children can be eligible
to take titles after he dies; This is because in some towns

a man does not take the "ozo" title while hig father is still
living. |

To undergo the cutting of body marks but not take "gzo“.

title is like carrjing a gun and not shooting it. Such a man

feels ashamed about it. He has cut the marks of a weakling

S Or a poor man.

In Afa, which is in Udi, a man does not have marks cut
if he is unmarried. The marks are used to indicate that a
boy has become mature enough to participate in male activities

in his town, and that he is ready to endure any kind of pain.
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Areas where the cutting of "ichi" marks
is practiced

The cutting of "ichi” marks is not customary in all
parts of 'Igbo land. The people around Onicha do it.the-most;"

as well as those of Qkag,Nnewi, Udi, Igboukwu, Nri, Anambara,f  

Nsuka and other places. It is also seen around Owere, Mbaise;
Ifakala, Qlu, and Ata. The people of Ngwé, Bende, Qbiangwu
and Umpahia do not cut marks, nor is it done in several other
places around Imo State. Around Nnewi, Amichi, Ukpo, Utu,
Osumenyi, Ngwo and other places, the marks ére a prereguisite
for the taking of "ozo" title. In Qlu, Qzybulu and other
places, however, one can take ozo title without the marks.

N e e ey

"Ichi" mark practitioners

There are.people whose special skill is to cut marks for
others. They come from gmgdigka, near Onicha. The pecplie of
Nri and Neni also are cutters. These people are known as
"oka ichi:.—w "jchi" experts. The peope of Ukehe in Nsyka
are wealthy farmers (strong péople?) who cut their own marks.
The "ichi" experts know their business well, and peoplé
pbelieve that their hands do not inflict much pain. A person
wanting marks cut will send for these people when he is
rready. Often the experts make the rounds from town to town}

cutting marks and filing teeth. The Mgbakwu people, near

Oka, do thelr cutting during the eighth or ninth month of
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the year, between the rainy and dry seasons. At that time
the eXperts are as eﬁcited as buzzards who have spotted a
carcass! Of course they work extremely carefully, because
if one of their patients should die, the cutter would }

acguire a bad reputation.

Types :0f marks cut

In many places there are two ways of cutting hody marks,

.one involving cutting all over the face and the other only

the top of the face. In Mgbakwu, cutting arcund the forehead
is called "iti mma" (beating with the knife). In Mbanesi,
near Nnewi, there are three types of mark-cutting. The first

involves cutting all over the face. The second is “atumchom,"

- which uses -eifght small marks among two long camwood (red] Iines.

The third is “nwata ichi" (children's marks}. Before cutting
this one, the head is completely shaved. Four cuts are made
in the head, and eventually the hair grows over them. Thig

type is usually applied to children.

In the town of Nnewi proper there are two types of cutting—

“hwat%nchgm" (small strokes?} and all-over iaée covering. The
one who takes ther“pwat%nchgm“ marks takes the "Eze"™ and the
"aAsachara” titles. The one who takes cuts all over the face
takes the "Dara," "Eze" and "Dunu" titles.. Only these peoplé
can wear brass spiréls on their legs. Such people can after-—

ward take the top title in all of Nnewi country, which is
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called "Ataka." The person who achieves it is called "Ezeani®

(Nnewi). This title requires a lot of money plus something

Llike 20 cows. (There are only two people who have taken this

title in.all_of Nnewi.)

In the town of Igboukwu women wear body marks. Some
who have these marks are still living there today. They havé_
the marks all over theilr faces. Theirsrare not foxr the purmr
pose of taking titles, but to show that they are women of

importance who “use fish for thickening their soup.”

Differences between "ichi” and othér cuttings

"Tchi® are different from other cuttings which are made

on the body or on the face. "Ichi" are cut only on the face.

" But whether ¥t is all-over face cutting, or “atumchom,"

there is a certain order followed which differentiates it
from other cuttings. Women do not have body marks (except
in Igboukwu). Women practice a type of cutting called “itg'
mbibi® or'ﬁitg mbubu® (light cutting}. It starts over fhe
chest and continues to below the navel.._Women-also apply
tattoos with a needle-like tool. The marks are. long-lasting
and theii sole purpose is Beautification,

"Tchi" marks are not just meaningless'cuts. They are
marks of identificapion peculiar to the Igbos. No other
ethnic group is known to practice the cutting of these

particular marks.
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Enduring the pain of "ichi" is like enduring a stomach
ache, or struggling with a bone when the mouth is toothless.
"The blrd whose head is not hard does noL go to war Wth a
woodpecker. " It is no worse than sufierlng a wound in. Chlld—'

hood, which soon heals and the pain is forgotten.

Preparations for cutting "ichi" maxks

Cutting "ichi" marks reguires careful preparation}
"One does not probe the eye with the same thing one uses to
probe the ear." Neither is it like the improvised soup
which the child drinks whenever he pleases, The person who
aspires to have the marks cut must prepare well. "One arrow
shootxng_?&e -swallow (striking the quqeL} is better than
twenty palm kernels."

- In many towns, such as those around Mgbakwu, the person
wanting "ichi" marks must first enter a masquerade_grdup and
perform the special drum dance (a vexry demanding dance} in
masquerade costume.. Around Ukehe in Wsuka, certain indica-
tions of maturity are required, such as putting on the loin~

cloth. The purpose of all these prerequisites is to show that

the man has reached adulthood and will be able to endure the

- pain 1nvolved in the cutting.

The candidate must also be sure that he has suff101ent

wealth to carry out the requirements, so that he will not
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find himself "out in the cold" unable to complete the cere-
monies. The elders have a proverb which says that "the young
child who asks what héppened to his father finds that the

same thing happens also to him.” The candidate therefore

'will lay by various kinds of food to eat while he is undexr-

going the procedure. He will cut pleﬁty of breadfruit logs
to burn for firewood. Breadfruit is used becaﬁse it &oes.not
blaze up unexpectedly while burning, nor does it die out
guickly like firewood from the.oil bean,,tamarind, or bamboo
trees. After all these preliminaries, the candidate knows
that "the eagle has perched on the térgeta"

| The man wanting to have "ichi® marks cut will first
call all his -relatives together and tell them that he is a
young man who wants to "wash his hands so that he can eatb
with the elders," and that he is like the eagle who is fully
grown.and capable of flying. His relatives will then have a
meeting at’ which they will drink wine and eat food provided
for them by the candidate, and then they will consider
whether he is mature enough to have the marks cut. If he

succeeds in convincing them, they will tell him to go

forward and they will back him up. The candidate will also

-call together some young men who have undergone the cutting

and inform them that he wants to join their group, because

"the desires of the pregnant woman are the same as the one
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who impregnated her." On the day that he calls this group,
he again must provide food and drink in sufficient quantity

for all. After this group has.listened to him, they will

tell him either to gO'ahead, or not to try iﬁ. If Ehey tell

m N
HN

go ahead, a special type of commotion breaks oul, in

which they will sing the man's praises in shouts ox poems,

and this will be carried on right up tc the day when the
marks are cut. But if they do not agree, they will tell
him, "Let the spear stop at the thing which it has alraady
fallen on," and “€he bird who has mOurned.something should
not cry about it again," At that time the candiddté will
realize that "the puppy has bitten his owner playﬁully;“-
The advice-will be taken to heart. The group will return
home.after they have encouraged the candidate and advised
him on how to proceea“ They will tell him that. they have
"thrown out the dog's food" (made & start) and that they
will not éfotect him in his fight with the spirits; The:
matter is in his hands and it will be up to him from now on.
"The food being carried to the tribe Wili drip-oil.#
This means thét the relatives and friends of the person

aspiring to "ichi" marks will fan out over all the towns

" where they know there are competent "dib%a" {native doctors}

and will discover through divination whether this man's

"ichi" cutting will please his ancestors, whether he will
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withstand the pain, whether anything will happen to him

during or after the cutting, or whether he will die because

 of the ordeal. They do not accept the word_of only one

doctor because they do not want to end up saying "If I had

11y known . Upon their return, they meet together and
carefully consider everything the doctors have told them,
in order_to decide_whether to go forward or ﬁurn back. If
they discover some obétadles, they will tell those doctors
to come and perform kola nut divination. When the doctor
has told them what to use to offer a sacrifice in case
someone is practicing divination agalnst them, the sacrifiée
will be_offered, ané'if there is no divination agajinst Tthem,
their jouﬁhef”will be considered successful. When the aspirant
seeﬁs that the sacrifices and divinations have been completed,
he begins to think about practicing the special "ichi™
divination.

This?épecial ®jchi® divination will not be neglected by

the candidate; because it is the means by which his ancestors
and local s?irits give him the strength to undergo the cutting.

For this ceremony he will call in a "dibia" and will buy two

large white cocks, two hens, seven big yams, and some other

- emall items. which the doctor will tell him to buy. He will

use one hen to do the Ebo (oracle) sacrifice, one white cock ~

for the Ajagu (oracle) sacrifice, and will use the remaining
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cock and hen for the face-washing ritual, which is similar
to the invoking of spirits which the women practice. First,

the aspirant will take care of the Ebo sacrifice. The native

.doctor. will do .this for him and will also take care of the

Ajagy sacrifice for him. He will split open a small yam £rom s
those seven mentioned earlier, and takes the remaining ones

with him +o eat at home. When he finishes, the aspirant

'will'take the remains of the sacrifice and go to throw it.

in the "bad bush.” On his Way there he must not greet man
or woman, in fact must not open his mouth to anvone ndr even
lock behind him until he has finished throwing that sacrifice
in the place where he has been told to throw it. Aftei
accompllshlng all thlsg he knows that the time is ripe.
Théiﬁéxt thing awaiting him is the face~washing ceremony.
This is the occasion when he announces to all his friends,
relatives, kith and kin that he is going to have “ichi“.maxks
cut. He prepares a feast, with food and wine brought in great
guantities. On that day, young men trample the earth with
their dancing. The aspirant brings out a carved mask (ckpesi),
which he ﬁuts over his face. He kills a cock and a hen,
Spreads their blood on the mask, and pulis out a feather ox
some down from the fowl and sticks them on to it. This is to
symbolize the fact that he and his future are on good terms

as he prepares to have the marks cut. The Igbos believe that
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if these things are not done the man may die when the marks
are cut. After the chickens are killed the feast begins, with
a lot of noise and commotion. The person who will undergo
thekcutﬁing will also kill a goat, whose head will be well

shaved and laid aside for the day of the special "ichi™ market -

ceremony. When the feést is over, they know that “"the eagle
has perched on the takget,“ *what was Sought in the upper
storage area has been found in the lower," and "there is
nothing to prevent the doq frém dying.”
Since cutting "ichi" marks causes a substantialrloss of .
blocd, the.candidate will be getting plenty of rest and
_ nourishing food.. The cutters come when they have a large
number of candidates accumulated, so that they can go from
one job to another. Nowadays, a person will send the cutter
'a message telling him that all is in readiness and his
presence is required :i.mmed_iately°
When the cutter comes, the candidate will give him 400
shillings, strings of cowrie shells, seven germinatiﬁg sticks
full of yams and one cock? He will give 100 strings of
cowrie shells to thé "mgbodo ichi® {(the people who hold him
down during the operation). In many towns, such as Afa
f which is on the road to Udi, everything given to the cutter
'will be in groups of 81, whethex yams, kola nuts, money Or

other things. On the appointed day all the kith and kin,

e
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friends and others will gather at the candidate's house.
Food will be piled high, wine will be flowing like water,

and the din will be deafening. Everyone will eat and drink

"his fill as though he were in heaven. Men who already have

had their marks cut will be praising ﬁhe candidate in poems
and shouts. Indeed, things will be so riotous that "the eye 
will see Whatrblinded it.® The cuttiﬁg expert will eat |
special food very caréfully prepared (“one washes the hands
before cqoking") by a special person ("one whose hand does not .
touch fire," signifying someone who does not usually cook or
perhaps one who does not cook for ordinary people}). He will
drink a small amount of wine--only encugh to help'swallOW"
his foo@L;;}Implies that he wants his hand to be steady for
the job ahead.)

Now, the candidate is alerted. The cutter will tell
the people to prepare for his work. They will go and get the
laaf of a banana or of a "jioko® (wild forest yam} ér a plan-—
tain, which has been. warmed in the fire to soften it; they
will éig a hole where the bleood and water will ceollect; they
will take a wide board of the “okwe" tree which has heen
scraped smooth and lay it across the hole, then take the
banana leaf and lay it on the ground. The patient will rest

his head on that "okwe" board. Water will be heated and

brought out. The patient's head will be shaved until it is
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smooth and shinihg like the moon. They will also bring some
decaying banana stalks (usually used to plaster houses), for
the cutter to use to brush lightly over the patient {they have

a wet, cooling effect). When_the cutter knows that the tine

takes his bag of toois,rgoes to the placé where:the.hale'hasf”

_been dug and arranges'his things. He tells the patent to

come, that "it is ét dawn that the chicken gets a husband."
The patient will come and lie down on the banana leaf
and place his head on the board. -Strong, tough-~minded young
men come and grasp his hands and.feet so that he cannot twist
and turn or clutch the cutter and his knife, hecause 1f that
happened the cutter would be defiléd° Now, the "ichi® expert
takes out the medicine he uses which is called "akwari." He
preparés this medicine so that absent enemies can not cause
the patient to die in that ®ichi® hole. There is something
called "?f@ enyi" for which the herbalist mixes ﬁogether
certain tree roots and "ebelebe,® charcoal and white clay
and various small items, and which is desigmed to prevent
people, especially enemies, £rom causing the "ichi® marks
or the "ulu enyi" to defile the patient. Galety is now at
a peak; anyone who has the stomach for it can come to view

the place where the "chief" lies wide-eyed and ready: the din. *

rises to the sky; the "high priest® has entered his area of
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expertise; darkness has fallen. The expert takes out his
special razor-sharp knife, quickly drips hot water on the
patient, and applies the knife to_his face, as a din érupts_
toward the sky and the earth. The pipers and criers take
their ihstruments and hold on to trees so to keep themselveé

from shaking and shivering. Some people do a special "mark"”

'dance and go alound shaklng hands with everyone,

The expert starts his coutting on the forehead and cuts
the last mark at the sides of the eyes. 2As he cuts, hot
water is poured over the patient and blood and water collect
in the pit. The patient will not not make the slightest
bodl]y movement, not to mention groaning or crying out or
shouting. -Tﬁls would cause him to dlsgrace his famlly and all
the people of his quarter, and he would have to pay the
reguired penalties laid down by the'“ichi“ expert. After
that he W?pld have to pay a fine which his.relatives would
levy on him, and in addition he-ﬁould not be permitted to
épeak in the presence of the titled men of his quarteﬁ;

But if the fellow is.patient, while the cutter is working
medicine will be applied and the pain will be lessened by
means of a pot of charcoal obtained from firewood of the
"ebelebe" tree. After all the face marks have been cut and
only those around the eyes remain to be done, the expert,
just before he makes the final face cut, will shout loudly,
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wThe "ichi" have reached the eyes!" indicating that he has

come to the most difficult place. Now he begins to sing this

song, in which those.gathered around will join_in therchoiusgs'f'b
The "ichi"-cutting experts offerkéacrifices L

.

O Ngoroxro o

The "ichi"-cutting experts offer sacrifices
Q0 Ngororo o

My knife which cuts sharply, my knife which
cuts sharply is in the bag :

0 Ngororo o
T cut "ichi® marks, my father cuts "ichi® marks,
it runs in_the family
.= O Ngororo o.
Or he may sing this one:
Okeke Okafo "ichi® marks are finished o0 © O
0 wonlele ©
—~The expert skilled in "ichi® cutting has
finished © 0o ©
0 wonlele ©

~ Fearsome leopard. of a man O, "ichi" maxks

are finished © o O

0 wonlele o.
This has giveﬁ rise to the saying, when people have reacﬁ§d7
a difficult spot in some undertaking, that the "ichi® marks

have reached the eyes, because at this point the cutter will
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work with extreme cére,.knowing that if he does not, he may
accidentally cut into the patiént's eye and blind him. (You
will remember that during the whole time that the maxrks are
being cut, the patient's eyés are well covefed, and he does

not uncover them until the woupd, have begun to heal.} When

the cuttlng reaches thlS 901nt then, happlness fills the'heaféé*

of the patient’'s relatlves, and they %t&rt o heave sighs of
relief {(literally. ”throw away the fecL of ssc?neasp“ meaning
that they stop trembllng with apprehen31on}. They are over-
joyed, because they gay that “for a bat, two fights ave not
better than the ilrst f:g_.ght° | ‘They will be shouting and

praising their relative'in song, calling him;by grealk names,

‘because they have found him to be a strong man who has not

disgraced them. When the expert has finished cutting around
the eyes, he takes the “uruy enyi ichi® medicine and gives it
to the patlent to lick (or 51p7) Then the patient is carried
into the house, all the whlle belng addressed by names appro-
priate toc his "ichi® marks and his courage. He 1s=placed on a
tdaor-hed” (?} set up nearrtﬁe fire where the breadfruit fire-~
wood is burning brightly. A young man takes a solution made
from "nchanwg".leaves and sprinkles it on the patient’s face
to keep ants away from it, then he covers the face with an |

"orodu” leaf. If he has borne the "ichi" cutting well, his
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brothers will be dancing around in delight because their
brother has not publicly disgraced them. Now, this strdng
young man and his deed can be compared to Lhe python and
the thing he has swallowed._ My frlends, come and see what

the hand has cut better than a Kn' fe cuts.

)

\
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Performing wjchi"

One who haé just had his "ichi® marks cul performs the
"ichi® ceremony. He stays in a piaée‘callé&.“mkpu" until
his cuts are.well healedLQQ something'like 28 days, or 8 weeks.
Care of such & paﬁient is'wofk which falié O Women.

Around Nnewi, Oka,.Aguata, and towns lLike Nanka, Oraeri,
Utu, EPwulobLa, Neni, Mgbakwu, and UmuaWu}ng it is the married
daughters who take care of the person performing "ichi® xitual.
When the marks have.been cut and the patient has been removed
td the special "mkpu," ﬁhe married women of the extended
family wild gather at the home .of ‘the patient.  They will be
preparing his food, tending him, fanning his fire, and bathing
his wounds. They will be grinding camwooé and yellow vegetable
dye which they will .rub on the patient's body. They will be
burning the charcoal and "aluluu” {(medicinal plant} aﬁd "ojuﬁﬁu"
palm nuts used for a medicinal solution to bathe the wounds.
They will fétch the “orodu" leaves used to cover the wounds. 
They will be taking care of the patient's house, scrubbing iﬁ  

and seeing that everything is well cared for. .
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The patient performs his "ichi" ceremony lying in one
spot day and night. He does not move around much because 1f
he does, his cuts will pain him. Soméqne wili.prepare his
fire morning, noon and night. He will be in great agony.
iing with fever, and without appetite. The women are
careful to give him well-cooked foo&.which willrbe tempting
to a sick person. They £111 it with meat and fish, and they’
see to it that he cats it. There will be one man whose job
it is to wait on the patient, to lift him when he wants to
eat and when herwants to relieve himself.

The wounds will be bathed evefy morning, starting from
the third day after the cutting. Before the wounds are com-
pletely bathed, some elders who have already taken "ozo" title

will come and take wine and pour a libation to the hbusehold

god. The god is placed beside the house of the patient until

the wounds have completely healed. This wine which is poured
for the géa-is called "strong wine reaching the ground.” Wheﬁ
the elders éour the libation, they split a kola nut, chew it,
apit it on their "ofo," and then say prayers calling on the
ancestors large and small, calling for peace and for the
“ogWugwﬁ“ (2 kind of god that is able to impart-life) and
other spirits in their land to come and help them care for

the one who has had the "ichi™ marks cut.
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The women will sing songs invoking the great and small
ancestors of the patient. Théy will continue calling these
until the eighth generation. One of the songs they sing |
is this:

It is someone and someone who lives here o...
Song of the chiefs

It is someone and someone who lives on the moon o...
Song of the chiefs

Oldest son of Ezekori he lives here'o...
Song of the chiefs

Nwankwo Ezekafg he lives here 0...
) Song of the chiefs

I+ is someone and someone lives here o...
Song of the chiefs

In this way they continue to sing it.until they reach the
geheration of the person who had the marks cut and then they
call his name. When they finish this song, they begin to
bathe the wounds. This takes a long time because it is not
a process which can be rushed through. The one who bathes
the cuts must be very careful, as "One does not use the same
thing to probe the ear as he uses to probe the eye."

Hot water with a medicinal plant (aluluu) is used to
bathe the wounds, after which oil from the ojukwu oil palm
nut (a disinfectant) is rubbed on them, charcoal from the
ebelebe tree is sprinkled on, and an orodu leaf which has
been held over the fire is applied. In this way the wounds

are treated each morning until they heal. The cuttex will
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continue to return-to éheck the patient right up until the
time when he makes his ceremonial trip to market.

This period of "ichi" confinement is a time when the
patient’s family are living in fear. They do not breathe
easily until the time of the trip to market. Because of thig

the mother or the father or the oldest sister of the patlent }

will go and have a divination performed, sacrificing to the
spirits so that they will protect the patient for them and
keep him from trouble. The women take very special care: of
him during this time. We should know that "one does not tap
palm wine carelessly." They stay awake nights watching over
him to see that the wounds are not disturbed by the turning
of his body, aﬁd to stoke the fire for him. When therwounds
begin to heal, the fellow will start trying to open his eyes.
If he does not do it this way (gradually), it Willupain him
very much when he does it later. He opens his eyes very
slowly and gently —- one does not open "ichi"~markgd eyes wide.
The man's friends, inlaws and wéli—wishers will be coning
to visit_him during his convalescence. Péople will be flocking
to his house like bats to the iroko tree. They will be singing
songs and doing playful things all the time to keep.up his
spirits.
On the day that he emerges from his special place, a r;m

will be killed and the meat will be cooked. Plenty of visitb;si
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will be there on that day, including the éXpert cutter, who
will come and pick up the remainder of his instruments and
herbs. After eating and giving thanks, the cutter will xub
his hand over the patient's face seven times and then blow
across the palm of his hand (to get rid of bad medicinej.
This is part of the preparation for the "ichi" market
ceremony. The cutter will then take a ;arge knife and
strike the man on four parts of his body, in orxder to
symbolize the strengthening of his body. Now he has been
prepared for the market ceremony.

In Afa, a town in Udi, the one who performs "ichi"
puts on-a small cloth. .He does not eat cassava because it
is not indigenous food. He eats only yam and foods prepared
with yam. Through diviniation he determines who is to bathe
his cuts, and payment is made to that person. At the time
that the one performing "ichi" comes out and walks around
the village, before he goes to the market he hangs Some
preventive juju things on his body. His wife will accompany
him, carrying a bag of kola nuts, so that if they see a
titled person they will give him a kola nut. This ritual
is continued up until the day he performs the market ceremon%*

in Eziagg Division, they go and stay in isolation in the:

. . 3 . e
"ikpa," a piece of:land lying fallow. On the day the person
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goes into isolation no one must look at him. The drum will be

beaten to tell people that the person is going into his place L
of isolation. Everyone who is at home will then be sure to o
stay indoors. .The man who 1s going to the "ikpa" will come'
out of his house very .early in the morning, go to the bush and.
stay there until the time for the market ceremony.

In Ukehe, and in Aky which is in Nsuka, no one is allowed
to watch the person performing "jchi" rites while he is eéting.
They take palm fronds and cordon off the door of the house of
confinement, and whenever it is time for the man to eat a drum
ié beaten so people will stop coming to visit him. They
believe that if sbmeone sees him eating he will die. 1In
addition, that man will not wash his body for eight weéks,
nor will he urinaté during the afternoon. On the day that
he emerges from the "ichi" ritual, titled people will come
and open the door of the ceremonial house by cuttlng the palﬁw
fronds which had been used to block the dooxr. His age mates,'
friends and inlaws will come to visit him. The day the
inlaws come will be an especially big déy, with all kinds
of food being cooked. The food is piled so high that one
cannot see over the top of it! The mos£ important of this

food is called "food of the inlaws." 1In those parts, whene?é?

a person receives something unexpectedly bountiful, he says i

that "this is like food of the inlaws."”
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The death of a person performing "ichi" rites

In many towns, a man who dies during performance of

"ichi" dies a bad death. Titled people do not look at his

corpse. They say'that it is because of something that persoﬁ& 

did that he died during the performance of "ichi." Before
he is buried, the premature death ceremony will be performedfw5-u
in his house. Sometimes the corpse is carried into £he
"bad bush" and thrown away there because it has been defiled.
Someone from the Nri people will be called to come and
cleanse the earth where something like this has happened.

In Igboukwu, one who dies during performance of vichi"
does not die a bad death. He is not taken as one wheo has
committed an abomination. They try to see that everything
is completed for that person pertaining to the cutting of
"ichi" and the taking of "ozo" title. Then after the cere-
monial trip to market they finally bury the person. They
pelieve that if they do not do these things before the burial,
the person will afterwards disturb them to the point of their
requiring divination to alleviate the situation. This is why

they say that one does not bury the "ichi”-marked person

without finishing his work for him.
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"Ichi" market ceremony or celebration of "ichi"

After seven weeks have passed, the "ichi"-marked person;”_'fvr

makes his ceremonial trip to market. Now he can begin to.

enjoy the fruits of what he has done. He makes careful

body with "nkirisiala" and black dye and wraps a cloth of
"olugwo" around his waist. Around ngka,.Udi and Eziagy, a
very small cloth rubbed with camwood dye is worn. On the

day of the ceremony the man will be led to markét by men
carrying guns. The women will wear their best clothes (taken
from the bottom of the box!) and dress as beautifully as the
person being honored. The leader-of the women will take the
head of the ram which was killed on the day the patient came
out of confinement, and she will impale it on a stick and
carry it aleft. The man who has undergone the mark-cutting
will hold a small box and a small knife. (Purpose of this
needs to be explained.) The people will lead the man to
market while singing songs and reciting poemé or extravagént
eulogies. The meﬁ shoot off their guns, hail the hero by
praise-names apprqpriate to his "ichi" feat, and give him
money. Some will examine the scars and make admiring remarké}w,
such as "Hey, his "ichi™ marks are great. They look as'thouéhf%
they have been painted on. This cutting expert has a skillfﬁi:i

hand. He has cut his face as though he were marking with
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'nkirisiala.'" They will lead the man all around the market
area before stopping at the "market house," where the man sits

and receives congratulations. Friends will tell him that whenff

he and his entoﬁrage lJeave the market, they should come and ;'
visit at their houses. If he has a lot of friends, it will;{
take him a long time to complete this round of visits.
This market ceremony ig the final event in the “ichi"
procedure. AnYone.who successfully completes éll these

activities rejoices because he has followed in the footsteps

of the town's wisest people. It is said that "if a child

washes his hands he can join the elders in eating from the

same pot.”

What are the advantages of cutting "ichi" marks?

It is true that great pain is involved in cutting "ichi"
marks, but there is alsc some profit accruing to the pérson
who undergoes it. A weak person is unable to bear the pain
of it. When anyone is able to bear such péin, he is taken
for a man who has the strength of a mature adult. When
difficulties arise, that kind of person is appealed to,
because "if you want to cétch a big cow, vou need a big
By this means, ah "ichi"-marked man becomes a leader in
community. Many people will look for ways to associate

selves with people of this kind.
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The members of the "ichi"-marked person's household afe
spared a lot of troubles, begause people will remember that
the head of their household is a strong man and they will be}fﬁ
afraid to harass them. -

It is usually the "ichi"-marked young men who_ére eleva§%
to leadership in théir age groups. This brings them a good ;:ﬁ;
deal of'respect and honor. If it is a place where a persén
takes a special "ichi" name, such as in Mgbakwu around Oka,
anyone whq has had the ﬁarks cut but who has not taken ﬁgzg"
title will take whatever name people give him.

In Nnewi, the "ichi"-marked person is allowed to sprinkle
chalk on the ground in five ways, whereas one who has no marks
can sprinkle it in only four ways. In many towns in the o¢ld
days “ichi" mark-cutting was a preregquisite for taking "ozo"
title. Taking "ozo" title was a supreme accomplishment among
many Igbo clans, and anyone achieving had an exalted position
in the eyes of the public. Under these circumstances, the
person who had undergone the mark—-cutting would certainly
aspire Some day to jbin ﬁhe ranks of the "ozo" title holders.
In these olden days, anyone who had not undergone the cﬁtting
could not even dream of taking "ozQ" title. :

Anyone who reached a point of readiness for mark—cuttiﬁé.
but did not undergo it would be ﬁhe object of all sorts of y
gibes from his peers who had undergone it. His opinions woﬁidi

carry no weight with them. It is said that "if a lizard does
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to the practices of his peers. In Igbo life, the most ? _}

not do what lizards are supposed to do, he is called a dry
lizard." A person like this is always uneasy and must stay
in the background.

In the old days, mark-cutting helped a man to acquire

wifa. Women at that time sought to marry up-and-coning men
who ‘had made names for themselves in the community. NO woman.

anted to be criticized because her husﬁénd did not conform

important thing was to have a household. If a man died

without marrying and having a chiid, he was never heaxd of
again. Everyone wanted something to be remembered by after

his death. A person reaching matufity without .marrying was
taken as a foolish person who did not provide for his own
future. His parents would be unhappy at such a state of affairs.
| in the old days, too, only the boldest slavers would try

to sell someone who had "ichi" marks. This meant ﬁhat'the
“1chl“—marked person could travel wherever he pleased without
fear.

Cutting the marks is also an aid to saving money, because

whenever someone has "ichi" marks cut, those who already have’

theirs can join in sharing all the bounty.

Is there any disadvantage in having "ichi" marks cut?

Cutting the marks is profitable but it also involves

a lot of discomfort. The pain of the knife is tormenting
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_knows that people with good eyes are the ones who enjoy this

‘world."

because nothing can be done to keep the patient from know1ng

that the marks are being. cut {the patlent is not anesthetlzed}.
Afterward he must suffer with his eyes eldsed for many days.'

""Ichi" causes a substanﬁial'blood loss. Some people do;
not have enou

r normal needs, let alone

wastlng it by hav1ng marks cut° Many times such people die

after the cuttlng is completed.

"Ichi" marks sp011 the beauty of the face.. Somefimes
the face becomes pitted, so that it frightens children and
they do not want to be held by an "ichi"—ﬁafked person.

Nowadays women do notrwant to marry men who have "ichi®

marks. They-Say that the marks are old-fashiomed. This has

meant that many men with "ichi" marks all over their faces

have been unable to get the women they wanted to marry.

Young men these days who have hed "ichi® marks cut as
adults- often are not happ&fwith the results. They féel
embarrassed because most of those in their age groups do not
have marked faces like theirs.

"Ichi® marks can also cause eye trouble. The eyes are
extremely imbortent and no'ene'wanﬁs any'tfouble with them.:
But it is dangerous when the cutter takes his knife and cuts

"jichi" marks'over the eyes.' "Tt ig only a blind person who
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~today are those who have money.

Michi" marks cut'before taklng on title, let him perform al

the pertinent customs except the actual cutting of the face

During times of civil unrest, a person with "ichi® marks
cannot hide his ethnic identity. For instance, during the
time when the ngos fled fromithefaorth it was not dlfflcult-
for tne Hausas to know that anyone who had "ichi" marks was

an Igbo. This keot many such oeonle from doinin

Y3
!..I

on thelr escape 3ourneys

What is the current situation regarding "ichi"?

Today "ichi" marks are not indicaﬁions of masculine strength.

It is money which elevates a man now. A wealthy person can

marry the kind of woman he likes and take“any kind of title
he likes. 'Those whose names are best known in any town of

, : _ s

The cuttlng of “1chl“ marks is not thr1v1ng as it did in
the old days because people have discovered the varlous

troubles it brlngs. Also, church people do not allow thelr

" members to cut "ichi" because they believe it is like worshiping

idols.

It would be a good thlng if "1ch1“ Cuttlng were stopped

altogether.. IFf 1t is absolutely necessary ‘for'd man. to have

Cutting "ichi® marks is a tradition which should not be encour

aged, because, as an Igbo proverb says, "If it is a lot of

trouble to climb an oil palm, the present generation will not do it."
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