THE QUATRAINS OF HALI

NOTES ON THE TEXT

Pace 3. (1.) rubd-iyat. Rubi-is are essentially single poems, each complete
in itself, like the epigrams of classical literature, They are the obiter dicta of poets,
and although, when collected for publication, they mey be arranged according to the
subjects treated of, it does not necessarily follow that those even under the same
heading were written at the same time, or under the sams ciroumstances, or that
there is auy such thread of connexion between thews as there ig between the
stanzas of an English poem. They must be supposed to have been uttered (many
of them doubtless imprompty) with relevance to some casual aceurrence, objective
or subjective, which stirred the poet's mind a¢ the time; and being condensed
utterances tiey naturally express the poet’s views on any subject in its different
aspects only by one aspect at a time.

(2.) tauhid. The ddetrine of ¢ tauhid” is contained in the verse of the Qur-in
(8. 112), *qul huwallabhn -shadun,” °Say, “God is One {God).”” A Musul-
mén writer in an American journal (the Threshold Lamp of Chicego) expresses
himself as follows: ¢The whole mansion of Tsldm is huilt upon the infallible
doctrive of Towheed or the Blessed Oneness. What is required is the fullest
conception, nay, the innermost feeling and the perfect realization of Ouneness,
which is Harmony. The following are the different stages of arriving st this
happy end: ) '

{1) Believing in Oneness,
{2) Secking Oneness,

(3) Enowing Oneness, and
{4) Realizing Oneness.

The elementary teachings of Islém commencé with the simple belief in Oneness, :

“ Qul howallaho shad,”’

(3) @ 1. The word jigar means literally the liver, congiderad to be the seat of
a1l physical, as € dil? (the heart) is of all mental affectione. ' *jigar men kautd Tis
almost exactly equivalent to ¢a thorn in the flesh.” helga here means the ring
which is the badge of slavery; ‘halga ba gosh ? (ring in ear) is a Persian
epithet of a slave. bhatlkd from ° bhatakna” (to stray) i« wsed of a cow or bullock
that has forsaken the herd. The word khatka has & duplicate, ‘ kharks,’ and
both originally meant any startling sound, as in the proverb ¢ kharks hu-g, dor
-ubhrda’ (there was » creak, and the thief made off), but the form ¢khatkd’ is
used metaphorically for snything which causes a sudden interruption or revulsion
of feeling. i

{4 Q- 3. Thephrase dakkar khand means literally “to eat ciroles.” A similar
phrage is ¢ bal khani’ (to eat » twiak), which is nsed of anything being twisted or

bent. The phrase sar takrind means literally ‘to dash the: head’ {against.

s wall or floor), and is applied -fo the action of men or'animals in the agony
produced by thirst, especially in cases of hydrophobia.

PaoE5. (5) Q 4 shesh jihat (the six aspects) mesns the opposite pointg
of the three dimensions, i. e. the two opposites of exireme length, the two opposites
of extreme breadth, snd the two opposites of extreme hoight and depth,
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(6. Q. 5. -6h& jand is the intensive form of ¢ ¢hang,’ which means © to cover
in like & roof.’  japwans is the second causal of the verb “japus,” which is the
technical Hind{ expression for repeating sacred names in-prayer or meditation.
Ths words sukh and dukh are constantly opposed o each other in the sense
of the English antitheses, pleasure and pain, weal end woe, for better for woree,
&e.  Thus a couplet of Bihdri L4) runs : ‘

! diraghs sanss na lehi dukha: sukhe sf-In b na bhal;
“da-1; da-,” kyin kahatz hai: de-f da-i, s gabul
“Heave not long-drawn sighs (in) affliction: (in) prosperity forget not (thy)
Lord (or, a6 some explain it, ¢ forget not [the] Lord [who is thy true] happiness”);.
Why is (any oue) saying, *° da-1, da-i” (i.q. % Oh dear| Oh dear!™)? {whatéver)
God has given, that {must be) aceepied.

(7.) Q. 7 and 8. Tt will be nobiced that in the last line of Q. 7 the word aur
(and), coming after a pause, has to be pronounced with & hamsza, and that in
effoct the mette requires it to have the same guantity (-.) a8 the word -aur
(other) in the first line of Q. 8, But even so, it is obvious that the articulation
of the latfer word differs from that of the former, since, in order that its initial
hamza may be pronounced, the final consonant of the preceding word is dropped,
the particle par becoming pa. The same is the case with the ‘par’ before the
word * -asrir’ (the Arabic plural of givr, a secret) in the second line of Q. 7. And
in the fourth line of . 20 the word ek (in Persian yak) i§ reduced to ik in order
that the hamza of  -aur ’ (other) may be retained without spoiling the metre.

Psct 7. (8.)na<t. This word, meaning ‘desoription’ and then ‘commendation,”
is always used in connexion with Muhammad, the word hamd (praise) being

. resbricted to praise offered to God. Ir all books writben by Musalmdn authors

praise comes first, and after it follows ‘na—t’; as a Persian poet says :
¢pag az hamd § daddr nawte mabiet’’

(next after praise of the Bestower of justice (i. e. God)is commendation of the
prophet). The tranglations of the three following Quatraine are, I helieve, fairly
aceurate verbally, but of course I do not know whether I have gasped their full
meaning. N

Faced. (3.YQ 12. sulh e kull meansliterally ‘reconciliation of the universe.
1t is quite in accordance with convention that this subject should follow immediately
after the exordinm of praise and thanksgiving, but the very practioal treatment
which it receives in this Quatrain is anything but conventional. There are two
idioms in the Quatrain which deserve notice.  Firai, the occurremce between two
clauses of a negative which is common to both, This is a purely Hind{ idiom.
It oceurs in the Padumawati of Malik Muhammad Jiyasi, written in 1540 4.D,,
and now being edited by Dr. G. A, Grierson, C.1.E.: :

‘payenba pabiri lehu saba pawapri;
kiinta éubha-i, na gara-i -ankarawarl.'

¢(On your) feet put, all {of you), sandels; that (ne) thorn mey prick (you) nor

bit of fint pierce (you).’ The technical name of & negative so used is ¢ de-orhi
dipalk,” i e. ¢ light on the threshold ” (illurhinating the space behind as well a8
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70 THE QUATRAINS OF HALI

the space in front of it). Other instances of the idiom will be found i.n Qs. 37; 7
line s § 89, 1; 60, Tand 2; 74, 45 snd go, 4. Secondly, the postulative use of
the tense which is generally called ©the aorist, but really belongs fo the
imperative mood. The words laren (fight), karen (do), and ?aaéeg (eSca.p-e),
which may be either in the first or the third persom plura.lz oceur in cla.ufes which
are explanatory of the words -is bihisht’ (this paradise) in the fourth line. The
paradise exists in the author's imagination, and therefore he cannot use the
indieative mood in degcribing it, but makes his deseription into a é.emand upon
the intelligence of his heavers, It is impossible to render the idiom into English
without some periphrasis, because we have no similar mood of the v-erb,! and
make no difference, e. g. between the expressions ‘I do”and ‘T am doing.” In
Hindustani karfin means ¢ X do,” nof in the sense of ‘T am doing,” but of © assume
that I do.’ The indicative is mein Eartd hitn (I am doing), and if musb a;lwsf.ys
be used to translate the English ¢ I do’ when the latter s intended as an assertion
of a fact, Tn one of HEl s ghazals thero is a couplet which may be compared with
the last two lines of this quatrain :
“phirte -idher -udhar ho kiski talash men tum ? ’
gum hai tumhin mén, yare! bighe -iram tumhard.’ !

{Wandering hither and thither of what are you in gearch? Missed (by you) here
is in yourselves, comrades | your garden of Hden.) . o

(10.) Q. 13 This quatrain ig prefixed to an account of the author’s conv?rsmn,
which forms the prefuce to his chief poem, ¢ The Flow and Ebb of Isldm.’ The
word rimlkahini means lterally ¢ the story of Réma,’ bui is now a synouym for
diffuse iteration. . . .

Pacp 11. (11.) Q. 15. A friend, to whom I showed this Quatrain, quoted f}-om

Newman the lines—- i .
¢« For rivers twaln are gushing still,

And pour a mingled flood;
Good in the very depths of ill,
Il in the heart of good.

(12) Q. 16. Tn the last words of this quatrain iy an idiom, common in
Hindugtani, but exactly opposed to the Emglish idiom. '_Fhe full Beni‘.erzcsﬁ
would be ¢-agar ji hai, to jahan hai, ¢ life is here® (hai means ¢ bere is '
rather than ¢ there is”) ‘ then the world is here” In English we drop‘the ‘ t‘ht,au
of the second elause, but retain the ¢ if” of the first. In Hindustani the °if i of
the first clause is dropped, bué not the ¢ then” of the second; compare the.thu-d
line of Q. 42 and the second of Q. g6. The game idiom oceurs four times 1_nmt'lie
following verse by a quaint religious poet of the goventeenth eentury named Ba]i@a,
who seems to have been half Hindd and half Musalmdn :

¢kynjara mana men matta—mara, to mariyad.

kamini kanaka kalesa—tarai, to tariyal.

hari bhaktans sop neha—palai, to paliyal.
par, hin! bajida,

réma bhajana men deha—galai, to galiyai’
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“The big elephant lusting in your mind—if (it) ean die, kill (it).

Fretting about lady love or gold—if (it) can be shunned, shun (it).

Friendship with the worshippers of Ged—iéf (it) can be fostered, foster (it).
Above all, yea! DB4jids,

In chanting God’s praises, i (your) body be melted (away like wax), let

it melt. )

N.B. In these lines the following differences from modern speech may be
noted :—{1} The final short ‘a’ in the words “kunjara’ (big elephant), * mana’
(mind), ‘matta’ (ratbish), ‘kanaka’ (gold), ¢kalesa’ (fretting), ‘meha’ (love),
‘rama’ (Rém, 1. e. God), and ‘deha’ (body)., {(2) The termination ‘ai’ for ‘e,
{3) The termination ¢ ane’ for ‘on’ in “ bhakfana.’ -(4) The use of * son’ for ‘ve.
(3) Tho uninfleoted form * bhajana’ for ¢bhajne * from “ bhajna’ (to sing praises).
EHach line (except the short interjectory clause) contains twenty-one moments,
with a pause after the eleventh.

- {13 @ 18. -ekx &dh (one, half) is & commen phrase for a very limited number.
It is possible that both words are genuine numerals, the occurrence of the lower
after the higher nwmeral in such expressions being not infrequent ; e. g, ¢ do ek’
{two, one) for ‘ one or two,’ and ¢ das pind’ (ten, five) for Ffive or ten. But the
phrase was probably a corruption of the Sanskrit ‘-ekddi’ meaning ¢one or
more,” the termination ¢idi, meaning ‘begitming with,' being employed like
our ¢ etestera.’ : :
_ Pacx 18, (x4) Q. 20. Inthesecond line of this quatrain and in the third line
of Q. 62 the allusion is to a passage of the Qur-an (Surs XVII, Ayat 14-16),
which describes in figurative language how the record of every one's actions—or
responsibilities—is hound about the neck of that person, and will be produced at

- the resurrection like an open book, which the soul will have to read, and testify

against itself, The word * khiin' means literally * blood,’ as in Q. 100, but is also
used in the sense of ¢ bloodshed’ or * murder.’
(15.) Q. 32. The literal meaning of dam, a Persian word, i ‘ breath,’ whence

-comes, a8 one of many metaphorical meanings, that of * inspiration.” The literal

meening of gadam, an Arabic word, is ¢ the foot” (conceived as something which
advances). The {wo words are offen umed together to express a harmony of
practice and profession, e.g. inthe sentencs ¢ -inhin ke dam qadam ki barakat se
ghar &altd hei,’ said of the mistress of a housshold, ¢ The house in kept going solely
by the charm of Aer influence and example” They are also used in antithesis, as
in the lines: :
‘be gadam dam hidin khinagShon men;
be —amal —ilm heain madaris men.’?

i, e ‘In the religiows guilds there are fervours without results; in the achools
there are (stores of) learning without condust.” husn e guftdr is literally
*beauty of speech,’ but mesns * beautiful speech.’

Pace 15. (16.) Q. 23. Theoriginal meaning of jauhar is ¢ a gem’ or ‘pearl,’ but
it has come to mean that special quality or virtue in anything which makes it what
it is, Thus it is used of the grain or temper of a sword, and of the germinating
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72 THE QUATRAINS OF HALI

power in 2 bud or seed, and still more generally, as here, in the sense of worth o
excellence. R i s
(:7) Q.24. The word pir menns ‘aged’; thus pir z&l® or ‘pir zan” means
< g decrepit old woman,’ an epithet often applied by poets to Fate. B}ﬂ; I'E _has
the special meaning of a spiritual guide or director, to whom & ‘1_:_a.11b, Le.
a ‘geeker” (of religious knowledge), makes 8 vow (bai-;wa‘t) of al.legla.nce. In
Q. 26 ¢ pir e mughsn’ (the abbot of the Magi, or fireworshippers) is g c?.nt term
for the keeper of a tavern, since in Persia, although many Muslims m(fqlg:ed
in wine, the making and selling of it was restricted to the non-Muslim
population, ‘ B
PacE 19. (18.) Q. 32. This quatrain appears to have been modelled upon one
written by a religious’ poet, Mir Hiinid, who lived at Lucknow at the end
of the eighteenth century:
¢ dunyd -% danik¥ jo ki fani samjhe,
wuh qissa -¥ ~umr ko kahiini samjhe.
darya -% hagigat ki wuhi jawe iair,
jo mist § habsb zindagini samjhe’

¢ One who aclmowledges this poor world to be merely Heeting, will consider the . -

story of his whole lifetime to be an idle tale. He alone may swim acrogs thelbroa.d
river of reslity, who regards fife as being like a bubble.” The contrast in the
treatment of the subject is noticeable. ) )
{(19) @ 34 'The word -idbar (retrogression or reve'tse) is the opposite ,Of
¢ jqbil’ (success). The two words ocent fogether in the lines—
thoi kehin -ighsl ki naubat, kabin -idbar ki;
sab ko karni hog! puri -apm! -ppni bariyan.'*
¢The hoom of suceess is somewhere, (and the hoom) of reverse {s somewhereé
All (nations) will have to complete their own allotted periods.’

Pack 21. (20 Q.35 The word —alimat in the heading has been rendered by,

+ dingnosis,’ but it means strictly the paramount symptom npon whic]_:l & di-agnosis is
based, and the technieal term for diagnosis itself is ¢ tashkhis’ (speciﬁcatzlon). The
word nifiq s here used in its Persian meaning of ¢ decelt’ (properly, trying to get
the better of & person in a bargain). In Hindustani it generally bas the weaning
of ‘uclfighness’® or ‘wanbt of esprit de corps,” and is contrasted with ¢ -ittifag,
i.e. union’ (for the common good). - .

(21.} Q. 37. gurg is the Persian, and bheriya (sheepslayer) the Findi term

for ‘wolf? ©bher’ and ¢ bheri’ are respectively the terms for * ram’ and ‘ews,”.

but ‘ bher ' may include both. . )
Pacr 28. (22.}Q.40. In the phrase na-mi wa -ayadi the firat word, which

35 really an Arabic singular nomn baving the same meaning as ‘ni—mat’ (a boon})
appeaxs to be used as if it were the plural of that word instead of ¢ ni--am. I have

geen the curiously hybrid phrase ¢ na—ma -e nedar’ (i q. bounties of nature) applied -

to the budding leaves and flowers of spring, ‘-ayadi’ is the Arabie plu:.:al of
¢ _aidi) which is itgelf the plural of ¢ yad,! literally © a hand,’ used metaphorically

for that which helps. With reference to the sentiment inm the last two liues it.
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may be remarked that ¢<ilm’ (knowledge) always implies, in the first place,
& knowledge of the Qur-an, which is regarded as thé source of all other knowledge.
Hindustani writers have been forced to borrow the term ¢ sayans® (science) from
the Englieh language. The following quotation out of Professor Browne’s Literary
Higtory of Persia (p. 405) 19 as applicable to India as to Persia:

‘The trath is, that there is & profound difference between the Persian idea of
Religion and that which obtains in the West. Here it is the ideas of Faith and
Righteousness {in different proportions, it iz true) which ate regarded as the
essentials of Religion; there it is Knowledge and Mystery. Here Religion is
regarded as a rule by which to live and a hope whersin to dje; there as a key to
unlock the Secrets of the Spiritual and Material Universe. Hers it is associated
with Work and Charity; there with Rest and Wisdom,’

But it must be added that the whole tendency of the new school of thought in
Tndia is directly in favour of associating religion closely with work and charity,
and indeed with work of the most practical kind and charity involving great
selfedenial.

PacE25. (23.) Q.45 The word yhan (here)in the second lite may simply mean
“in this world,” But I believe it is here used in a peculiar and very idiomatic way.
The poet apparently imagines two self-vegistering seales, one for reason, end one
for affection. As the indicator on the one seale goes up or down, so will the
indicator on the other move backwards or forwarde. In.such a case the observa-
tions would be described as being made first ©wahin’ (there), and afterwards
‘yahdn’ (here). These two words arve frequently used in connexiom with the
two sides of an account, the receipts heing ¢yabin' and the dishuraecinencs
¢ wahin,’ or vice versa, according to the order in which the one is checked by the
other; what is looked at first is ¢ wahin,” and what is looked at afterwards is
‘yahdn.’ The word ¢ziddain’ is an Arabic dual. The sentiment is much the
same a8 that expressed by Joubert in the words ‘Qui n'est jamais dupe, n'est-
pas ami.” : :

Pace 27. (24.) Q. 47. It will be noticed thak the Persian phrase ~aigh o tarab
(lit. life and mirth), in which two nouns, both borrowed from Arabic, are coupled
together, is treated in Hindustani as a single moun, and apostrophized with

- the pronoun ‘%’ (thou). There are many Persian phrases of this descril-:rtion

which become single nouns in Hindustani, the most commen instance being
*-ib o hawi’ {waber and air), which means simply ¢ cimate.” A similar instance
ig ¢ zaigh o Fishrat’ (1it. life and society), which is the heading of Q. 46. The
word saigh means mere andmal life. '

(25.) Q. 48: The word" hi after *burd-i’ (badness) in the third line i3 an
emphalic particle. As employed in Q. 76 it merely throws a stress upon the
words it follows, mich a3 would be denoted in English type by the use of italics.
But the emphasis laid upon & word often becomes a device for restricting the
meaning of the rest of the sentence to that particular word, so thai ¢ hi’ may
often he {ranslated, as in this Quatrain, by “only’ or ‘alone.” It is so ased in the
third line of Q. 11 and in the first two lines of Q. 61.

(26.) Q 49. The word —ighq here mesns pure but exaggerated devotion io
a single object of affection. ¥t does not exactly correspond to the English word

L
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tlove, but there is mo other single word in English by which it could be more
accurately translated, Tt does mob in the least imply sensuality, which is indee
contrasted with it, as in the lines: o

‘bul hawas —ighq k¥ lazzat s¥ khabardar nahin;
hain maf -e nab ki dallal, qadah khwir nahin.’?*

‘Sensual men (lit. fathers of lust) are not acquainted with the exquisite faste
of Love. They arebrokers (* dallil’ is a. term of contempt) of pure wins, quaflers
of the cup they are not,’ But it does imply an absorption of a man’s soul in
some one object outside of him, which hinders him from the discharge of his
obligations to society in general. Viewed in this light it is naturally something
to be condemned by a practical reformer,

(2%.) Q. 50, Of course, the moral of this Quatrain is not that the influence of
any Jady 19 necessarily pernicious, nor that the theories of any highly edueated
wman sre mnecessarily unpractical, but that the abandonment of his own
regpongibilities by a zuler, whether from indolence, or in deferemce to popular
clamour, must be prejudicial to the interests of his subjeots.

Page29. (28) Q. 51. The writer already quoted in Note 2 divides the followers
of Tsldm into three classes. TFirst, the ¢-ahl e dunyd,’ or *peopls of the world.
These are the ‘majority of men,” who. make it their business ¢ to acquire and

share with ofhers worldly comforts, and to promote the happiness of the world by

the Inorease of wealth, power, and all the requisites of an unselfish civilization.'
Secondly, the -ahl ¢ —ilm* or *people of learning,’ whose ¢ exclusive study is
the Qur-in and Madis® (i e. the sayings of Mukammad originally handed down
by tradition), ¢who are supported by the Government of the country or the
general public, and are expected to devote their whole time to the study and
tenching of weligion,’ Thirdly, the “-ahlu I ldh’ or ‘people of Cod,’ whose

sole concern js ‘o exercige the mind and kindle the sacred fire within those’

who come in contact with them’; ¢ who live in the world,” and are ‘at all times
available for the real service and true education of men.’ The two latter classes
together represent what ig gpoken of in the Quatrain as ®din, i. e. the spiritual

life, ag’ distiﬁct from *dunys,’ the life of the woild, To quote the eame writer -

once more; ‘The realization of Oneness ., . . reaches ity highest limits only when
& harmonized life is actually and universaily led in the world, This hag all along
been the chief distinction in Tsldm, which has very boldly discouraged the life
of a recluse.’ (‘13 rahbaniyata fil-islam,’ there is no monasticism in Isldm,
ie & proverb.) ‘¢ If you have acquired the blessings of existence, and realized the
object of life, it is only fair that you should Zve them, and not that you sheuld
retire to a cave and rest in self-enjoyment ; for the latter, however pure and
godly, is after all a kkind of selfishness, even though a spiritual selfishness.” The
word -ihsdn means properly a ‘kindness’ or *favour’ (as in Q. 93), but the
phrase kisi (4) kB -ihs8n kisi (B) par hona’ is & common mode of expressing
the obligation resting. upon some one (B) for a favour conferred on him by some
one (A4).
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{(29.) Q. 52. -izidegin is the Persian plural of the word ¢ -az3da,” of which
*-a78d’ (Q. 8) iz an abbreviation, The word means ¢ liberated,” and henes ¢ free,’
and also ¢ generous.” It is the appellative of a certain elass of devotees, who are
bound to live a holy life, but are exempt from the purely ceremonia) observances
of religion. Tt often has the meaning of cur word ¢ unconventional,’ but always
in & good senee, The epitaph which the poei Ghdlili (whose 1ife in some points
resembled that of the Grerman poet Heine) wrote for himself, runs:

‘yih lawsh be kafan -asad* e khasta jan ki hai; -
hag maghfirat kare! -ajab "Zzad mard ths.’
This corpse without a ghroud is Asad’s of the shattered life;
God grant him grace! a marvellous untamed man he was.’

In this quatrain the epithet is plainly used with reference to Sir Saiyid Ahmad

"Kldn bahddur snd his followers, who were accused of perverting the truths of

religion, branded with the name of ‘ nedari’ (from the Fuglish word ¢ nature *),
and gemerally regarded much-as students of German literature and philogophy
were regarded in England in the middle of the last century,

Pasr3l. (30.) Q. 56, Inthe dictionarieslittle, if any, distinetion is made between
the mernings of ¢ mughkil* and ¢ dushwir,” which are aliks rendered by the word
* difficult.” But, as used by Hili at all events, ¢ dushwir’ implies a far greater
degree of difficulty than ¢ mughkil’ This is evident from their use in the first
line of ‘the following stanzas, which I quote in full ay an instance of H&li's
teaching, from & poem called ¢ nang ¢ khidmat," which means literally ‘ The naked-
ness of (Government) service,” After summing up the condition of Muhammadan
families in Indis under the new régime, he says: ’

‘jin ké manglr h#i mushkil k5 na dughwir karepn?,
éshiye pawy & mughaqgat 88 ne wuh —&r karen.
ho mmyassar jinh&n, wuh khidmat § sarkar karen H
warna mazdrf -8 mihnat sar § bazar karen.
-Bbrii -is m¥n hi, shan s mdn hii, —fzzat -is men,
fakhr -is men hdi, sharef -is mén, ghardfat -is mep.
pesha sikhen ks, fan sikhén, sandwat sikhen!
kight kaxl kerfn, -3-In & falshat sikhen!
ghar 8¢ niklen, k3hin -adab & siyahat sikhen!
-8l gharaz mard banen, jur-at & himmat sikhen !
kahin taslim karen j&ik¥ na -idib karven;
khud wasila ban¥n, aur apnl madad -ip karen.

¢Those (young men of the présent age) who approve of not making a diffieult
(* nushkil ) situation desperate (** dushwir”) it behoves not to shrink from any
effort or toil. Those who can get employment under Government, let them
take it. Otherwise let them in any case work even as day-labourers in the
market-place.

! The poet’s name was -asadu 1 18h (the TLion of Giod); ¢ ghélib * was his nom
de plume. The meire of these lines I8 —~u | —u—u | w==v | ~u—|| *
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“There is selfirespect in this, there is dignity in it, there is honour in it ; there
is proper pride in it, and nobility, and & noble attitude.

“Let them learn some profession, some trade, some handieraff. Tet them
eultivate their fields, and discover the first principles of national prosperity. TLet
them come out of their homes and acquire the savoir faire derived from iravelling.
In 2 word let them become men, and learn self-confidence and courage.

¢ et them no longer go about bowing and scraping (to patrons); let thep make
themselves their means of advancement, and each assist himself.”

Pace 88, (31.) Q. 59. The Nawdb Ziyd-uddin Ahmad Khdn bahddur was

s younger son of Fakhru d daula Nawdb Ahmad Bakhsh Khdn, a military com-
mander in the service of the Rajah of Alwar, who joined the force of Lord Lake in
his campaign agsinst the Mahrattas, and who was the ancestor of the present

" Nawéb of Lohdrd in the Panjils. The poet Ghdlib was connected with this family
hereditarily and by marriage. Ziyé-uddin was one of Ghdlib’s literary diseiples
(as also was H4li), and used thenom de plume (¢ 4akhallus”) of Naiyar, He ix
gaid to have been s man of great learning and literary taste, but of weak
physique, and to have led a very refired life. The word ‘zdr,’ as applied to
& nightingale, is correctly rendered by * plaintive,’ but it also means ° thin,’ and
is applied to people of delicate health, It is used in this latter sense by Naiyar
of himself in the couplet:

¢ -gnkhon min dushmanon k8 khatakiz hin, misl 8 lchir;

-ihedn hal yih mujh pa mére fism & zar ka.’*
“In the eyes of (my) enemies I ramkle like a thorn : this is the favour upon me
of my spare body’ (i.e. I cannot help it. I have to thank my spare frame,
resemblmg a thorn, for it). By the ‘kabk e fanndz’ (the ever-jesting chakor)
there is little doubt that Ghglib himeelf is inftended. The date of Ghlib's
death is 1285 A. H, corresponding W1t.h 180¢g-A.0. Naiyar died seventeen years
later in I302-A.H.

(32.) Q. 6o. Of the poets mentioned in this quatrain by far the most eminent is

Gth4lib, His proper name and. titles (the latter conferred by the last king of

Dehli) are in full ‘ Najmu d danls, dabfrulfhulk, Asadulldh Khda bahz'mdur,'

Nizdm e jang’ (Star of the commonwealth, annalist of the empire, Asadulldh
Khdn the brave, a director of warfare). Ie was born at Agra, in the house
of his maternal grandfather, in the last decade of the eighteenth century, and
was a boy of six or seven when Lord Lake broke up the Mahratta power in
Northern India. His father and uncle, both soldiers of fortune of high Turkish
lineage, died while he was quite young, leaving- their esiates, held on military
tenure, to be commuted by the English Government for pensions on the treasury.
He wae therefore brought up in his maternal grandfather’s home, amid luxurious
surroundings quite out of keeping with his future prospects in a country where
high #nd low were being reduced to the same lovel. When he came fo years
of discretion, he found himself with a secure income of only £70 a year, although
already married into a family still enjoying gréat wealth and power, and having
in himself an innate propensity to exercise all the prerogatives of rank and

1 The metre is ——v | ~v-u | v——u | —u— |}
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fortune, At any other period of Xndian history his extraordmary talents wounld
have secured for him the means of gratifying his passion for munificent generosity
without sacrificing his hereditary pride. As it was, his Iong life, crowned with
& lingering illness, was nothing but 4 series of disappointments and mortifieations,
which would have soured the minds of most men, but in bis case became a stimalus,
not only fo greater exertion, bub to more exuberant mirth and good nature. Qut
of every grief of his own he could extract s jest for the amusement of his friends ;
and probably no man in Xndia ever had a larger circle of friends of all races anid
religions, or was more beloved even by men who were least blind to his failings.

Lo be near his wife's relations he settled, while still young, in Dehli, and after

the death of the poet Zaug, in 1854 A.In, he became poet laureate to the last

king of Dehli on a salary of £60 a year. He derived most of his income,

however, from the presenis made to him by other more wealthy admirers of
hig genius, and notably the Nawdb of Rémptir, who was his constant benefactor,

and supported him for more than two years after the capture of Debli in 1857,

during which time Ghdlib was deprived by tlie English Government of his

ancestral pension on suspicion of complicity with the rautineers. To clear

himself of that imputation, which was subsequently admitted to have been

unfounded, he wrote In pure Persian, without a single word of Arabic origin, -
a history of his experiences in Dehli during $he siege, showing that he was in fact

a captive in his own house. T s curious that while he rested his own claims to

fame upon his Persian works and especislly his Persian poems, he is already

more widely known even in India by the collection of his private letters writben

ir, Hindustani, the publication of which was undertaken by his fiiends, somewhat
againgt his will, and issued only in the year of his death. There iy a charm

in these letters which even foreigners canmot help appreciating, At the risk

of maling this note too long, I quote two passages from an elegiac ode written

By Hali himself after the death of his ‘master.” The first bears witness to the

indefinable magic of Ghdlib’s manner in his writings and conversation. The

stanza beging with the couplet ;

‘bulbul ¢ hind margaya, haihat!
jis kf thi bat bot mep -ik bat’?

And proceeds, after some lines :

‘lakh magmiun—atir uski -ek thathol ;
sau takalluf—atir us ki eidhi bat.

dil mén chubta thi, wuh .agar ba magal
din ki kahtd din, aur rit k8 rat,

ho gayi naqgh dil pa, jo lilkhi;

galam us k& thid, auf -us kY dawiat,
thin, t% Qihli m&n -us ki bifen thin;
le Galen -ab watan k8 kyda soghit?

-us k& marne s mar ga-1 dihli;

khwaja nosha th¥, aur shahr barat’

! The metreis =~ |¥~Y7 | ¥Y~
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The first couplet containg an allugien to an old and well-known Hindf proverb:
‘jaise kele ke pat, pat pat men pab: taise gyaniki bat, bat bat men ba.i-..
(* Ag the leaves of a banans, within leaf and leaf s Ieaf: go the talk of o wise
man, within word and wozd a word.”) The translation of the lines ia: .

‘ The nightingale of India has died, Akas!: in whose every word wag & (some-
thing to produce another) word, . .. A lakh of essays (or speeches)—-a.n.d lis one
jest : a hundred elaborations—and a word from Ahém straight (to the point), It
pricked (you) in the heart, if he for example: called the daytime *day,” and
the night “ night.” Whatever he wrote became imprinted on the heart: the
pen was his, and his was the inkpot. If there was (anything to be procured)
in Dehli, it was his sayings: what presents can people take back to the hoane
now (from Dehli)? With his dying Dehli has died: the veteran was (Etl]}}
o bridegroom, and the (whole) city bridegroom’s friends.” The allusion here is
to Ghalik’s nickname of ¢ Mirzé Nosha® (Prince Bridegroom), which, given to
him in his youth on account of his good looks, stuck to him through life. _ The
word fbardt’ means the bridegroom’s party, i. e. all his friends and acquaintances,

who go with Mm to claim his bride and escort her to her new home. So t:he. :
whole population of Debli followed Ghélib to his grave. Another stanza, in which

his moral character is portrayed, may be quoted in full :

flys hi#i jismen wuh mard & kér na thi!
4k zamina, ki sfzghr ns tha.

sha~iri ki kiydh haqq usnd -add;

par ki -us ki haq guzir na tha.

be gila madh, 8 ghizr be tahsin :—
sukhan us k& kisi pa bir na th3,

nagr § gd-il thi jan tak; lekin
darkhwar e himma$ ‘iqHidar na tha.
milk & daulat s bahrawar na hu-i;

jan dene pa -ikhtiyir na tha.

khikearon s¢ khaksarl thi;

sar balandon s¥ -inkisdr na tha.

lab pa, -ahbab se bh¥, thi na gila;

dil mén, ~a—disd bhi, ghub3r na tha.
beriya-1 thY zuhd ke badle,

zuhd -us ki -agar ghic#ir na tha.

-ais8 paidi kahZn hiin mast 8 kharih?
ham n¥ mini ki hoshyfr na tha.

maghar e ghiin 8 husn & fitrat tha;
ma-ni -¢ Iafz & -admiyat tha)

f What is there’ (in English we should say ¢ what was there’) ‘in whick he
was not a man (capable) of achievement ? : it was only the age in which he lived,
that wes not In his favour. Of the poet’s office he discharged the {uttermost)
due : but there was not any one to reader (him) %is due, His tributes of praise
(were left) without guerdon, his poems without appreciation : his verse was never
(made) a heavy load upon any one”’ (The meaning here is that Gthilib never
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condescended, ke many poets, to employ satire or invective as a means of
forcing himself on the notice of the great) ¢ (All he had) even to his life was
at the service of an applicant; but : his power of giving was never equal to his
generous spirit, (For) of land and wealth he required no portion : snd for giving
away his lifo he had no warrant. With the humble (his demeanour) was (that
of) humility : with the haughty it was not (that of) self-abasement. On his
lips, even with friends, there was no word of repining: in his heart, even for
enemies, there was no dust (of rancour), Freedom from hypocrisy was (in him})
a subatitnte for strictness of life : if strictnoss of life was not his practice, Where'
(indeed) are any fevered sinners to be found like him? We have granted the fact
that he wags not a man of diserétion.

"“He was an illusiration of the sublime ereative power (of the Almighty) : he

© was (an object-lesson of ) the meaning of the word  Humanity,”’

Although it would be ridiculous to speak of Ghlib as a reformer, the influence
which he exercised over the minds of his fellow countrymen andoubtedly prepared
them for:the accepiance of new ideas. He loosened the bands of prejudice and
religious formalism, and kindled a spirit of generous philanthropy. He numbered
among his personal friends not only Muealmdns and Hindtis, of widely different
tenets, but also many Englishmen, and he had a hearty appreciation of the
practicsl side of the English character. When Sir Saiyid Ahmad produced in

-eatly life his valuable edition of the ‘ A-fn ¢ Akbarl,’ Gh4lib twitted him with

wasting his time, on the ground that to popularize English institutions was far
more necessary to the age than unearthing the <Institutions of Akbar) A life
of Gthdlib, with an excellent critique en his writings, both Persian and Hindustani ,
has been written by Hali under the title ¢ Y4dgdr e Ghdlih.’

Bhefta was the nom de plume of the Nawadb Mustafs Khén of J. ahangfrdbdd,
& great friend of Ghilib’s, who died A.F. 1286. He was the author of many
poems and also of a work, containing biographical wotices of 6co Hindustani
poets, called the ‘Gulshan o bekhdr. S4lik’s proper name was Mirzéd Qurbdn
Ali beg; he was the author of a déwdn or collection of ghazals. The other names
I have been unable to identify.

The word -digh means literally the mark left by a hot iron, bub is used
metaphericaily for the aching void left in the heart after the death of & friend.
The following lines-are by & poet named Aishi {¢ —aishi’) :

‘tanhi miin -is jahin ki mahfil m8n rah gays;
atir -dagh & hamrahin & safar dil m¥n rah gaya.'*

‘I am left behind alone in the assembly-room of this world ; and in my heart an
aching void is (all that is) lefi of the companions of my journey.!
Pacr 35, (33.) Q. 66. With this quatrain the Lines of Euripides may be compared :
abrés e piv Bpd, yobre Saiuoras rdier :
T yip wovolvre yd feds ovAhauBive,
The word -ibtidd means ‘the state of having made & start’ and shart e -ibtida
‘the condition (or stipulation) for having made a start.’ ’
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Pacu37. (34 Q.67 The dignity of labour and the pleasure to be derived from
strenuons effort and achievement are constantly insisted upon by H4lL Compare
Quatraing 32, 61, and 66, and the lines quoted in note 29. Hven in his ghazals,
2 species of poetry essentially Asiatic, consisting of couplets strung together like
beads on a necklace, with no thread of connexion but the rime, and intended %o be
sung at entertainments or social gatherings with the object of gratifying the
genscs rather thanm of stimulating the intellect, there occur such lines as the
following : :

‘Lamdl e kafshdosi —ilm 8 -aflatfn g8 biktar bai;
yib wuh nukia hii, samjhe jis k8 maphghi-1 na -ighrigi’!

¢ Perfection in the cobbler’s trade it beiter than the learning of Plato; this iy
2 point which neither the Mashshd-i Tor the Yshrdqi (sects, so named, of illuminats)
have understood.” And again:

¢ Yheton ki de 15 phnl; -ab bah rahi hili gangd.

kuéh kar1$ naujawino! -uihtl jawaniyan hain.

fazl o hunar baron ke, gar tum mén hox, &8 janen;

gar yik nehin, ¢, Bada! wuh sab kah#iniyan hain.®

¢ Give water to your fields; mow is the Ganges flowing. Do something, you
young men! (while) the sap of youth is rising, The excellence and viri;ue. of
your ancestors, we ghall ackunowledge if they exist in you. If they are wanting
here, old man ! thers they are all mere fables. And again:

*yahepge ma, mallih | yik Gin sada;

k63 din men gangh -utar ja-gl’®

¢ 0 boatmen! these days will not last for ever; in a few days the Ganges will
have ebbed itself away ? (i. e. ¢ Ply your trade vigorously while there is time .
" (35) Q yo. The word wogifa means ‘daily allowanece,” It is nsed here like
our * daily lesson’ of a specified portion of the Qur-an selected as & text for
meditation. The literal translation of the last line is: ¢ As much water as your
honor ia in, (that.depth) is known to me.

Pacr 39, (36.) Q. y2. Although the idol-worshipper iy here refuted by the

materialist, in another of his poems Hili reads s-lesson to his own coreligionists
from the conduct of idolaters. He says: )

¢ 5ti nahip hii sharm tujhe, -ai khudd parash?

dil men kahin nishin nabin tere yaqin Ki.

jimen tére haziron guzarte hiin waswase,

hot mahin qabil t&i -¢k agar dud.

tujh se hazir ‘martaba bihtar hi#i but parast,

jis ki yaqin hai ferd yaqin se kahin siwd.

with mangta bubon s8 murdden hii -ume bhar,

go hijat uskf -uns¥ hud hai, ma ho, rawi.

1 The metre iy wo—— |w——"fo——— | u=—=||
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-itd nahin yagin mEn -us ke labhl qustr;

~ummid -us ki roz fuzip hit alir ‘iltija.

tii banda-e gharaz hii; wuh razi rizd pa hai;

wuh hai ki yih h#i bandagi? -ai banda -e khudal® -
*Comes there not shame to you, O worshipper of God? {when) in thy heart
there is nob anywhere a trace of asaurance. A thousand (uwnworthy) suggestions
pass through thy soul, if & single prayer of thine is left unaccepted. The
worghipper of idols is better than thou a thousand degrees, whose faith 18 to
gome extent in ekcess of thine. All his life long he begs his wishes from (stone)
imeges ; slthough his need has never been. sped, nor can be sped, by them.
(Yet) no falling off in his assuranee ever oceurs; his hope increases daily, and
(so does) his supplication, Thou servest thy own end ; he rests content on (God's)
will. Is that or it £his service ! O servant of God!’ '

(37.) Q..74. A sentiment similar to that expressed in this quatrain ocours in

& couplet from. the same ghazal which was quoted in note 19: :

‘zist bewraqlon k6 ho ja-e ba sar karni muhal,
-itnt bhi, -ai =—dqilo! -aééhi nahip bushyériydn.

* Suppose that carrying on life should be rendered altogether impracticable for

" . . the stupid—such great clevernesses as tAds, O men of wisdom | are alse not good.’

In this couplet the construction is similar to that noticed in Note 9. The words
¢ itn] hushyariyin ’ (clevernesses to this extent) in the second line are a summing-
up of the description in the first line, which is not asserted but merely postulated.
In English we should transpose the whole sentence, and say:  Even your clever-
nesses, O men of wisdom ! are not goad, if they are carried to such an extent as
to make life for less‘wise people unendurable.'

(38.) Q. 8. bandh lo means literally ‘ tis on.’ Food for s journey is constantly
carried in a fold of the long and broad sirip of cloth (called kamearband), which ig
gathered fogether and wrapped tightly round the loins like a belt.

PAGE 43. (30.) Q. 80. The words waqt e zawal, if applied to the aun, would
mean the hour of {ts declension (from the meridian); but that is clearly not the
meaning hero.  The fact is that ©zawal’ from meaning * declension’ has come to
miean loss of power or deterioration of any kind, as in Q.go. It is thus applied to
the waning of the moon; and is contrasted with ¢ kamal,’ which means the fullness
of the moon or the acme of perfection, There iz a Persian proverb,-‘har
kamile rd, zawile, meaning that everything which hag reached its best begins
to fall off. .

(40.) Q. 81. The word bigayni means ‘to go bad’ or ¢ be spoilt, and is applied
not oaly to material objects such ag milk, fruit, &e., but also to the health, as in
Q. 7Y, the tempers, and the dispositions of living animals. Hence, used of friends,
it often means © to guarrel,’ as in Q. 19. The active form of the verb (meaning to
spoil or cause a quarrel) is ¢ bigarna.' The moun bighr is also used either of
physical or of mental change for the worse, l :

"(41.) Q. 82. In the words *kaifiyat ¢ shab -utha éuke’ there iz a double
mesaning, which eaunot be preserved in Engligh, Literslly they mesn ¢ (we)
have finished picking up, i e. experiencing, the quality of the night.' The word
M
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¢ kaifiyat * (quality) may be used of experiences either joyful or the reverse; and

¢ ghab’ may be used either in the sence of ‘night,’ dark and gloomy, or in the
sense of ‘ an evening reception,’ lit up with all that is attractive to the senses.
Thus the sentence might either be paraphrased, * We have had quite as much
a8 we wanted of the dark night,” or—put into the mouths of guests taking leave
of a host whose entertainment they had enjojred and who was pressing ﬁhem

to stay—it might be rendered,* We have alrea.dy spent & most delightful evening.”

In reality the two meanings are combined. The post looks back upon his past

life not withont pleasure, but hails the appreach of old age as a prelude to some-

thing better. ‘subh e pIri’ (the dawn of old age) is a familiar expression for
the appearance of white hairs on the head or in the beard,

Pace 45. (42) Q.83 The phrase hiith dhond (lit. to wash the hands of)
i# o very common metaphor for expressing degpair.

(43.) Q- 85. nagib e -a-di! is an inferjection meaning “(be it) the lot of .

enomies? i, e, not of you or me,

PacE 49. (44.) Q. 92. The puthor appends a note to this Quatrain, from

which it appears that he had for some time given up writing poetry, when he
received some appreciative verses from Maulavi Salim uddin (Tasl{m} of Nérnol,
which encouraged him to farther efforts.

Pace 51, (43.) Q. 96. The income tax is known in Indis as ‘the tax' par
excellonce, It was believed to have been originally imposed as a punishment for
the mutiny of the Sepoys in 1857.

.(46.) Q. g8. dam bharmé has the meaning both of ¢ drawing a breath,” and .

also of ¢ bomsting.” The literal meaning is to fill air into (something), Thus
¢dam bhar,’ whick is commonly used for ¢ one moment means the time it takes
to make (or fill in) one inspiration.

Pacr §3. (4.7) Q. 100, Asafjéh was the tifle of the celebrated Chin Kilich
Ehsn, a warrior of Turkish descent, who wag Viceroy of the Dekhan i in the Teigns

of Farrukhsiyar and Mubammad Shdh, but became practically independent, and |

founded the dynasty which pow rules at Haidargbdd. He died in 1748 a.D.,
vide Blphinstone's Hisfory of India. The young nobleman in whose honour

the quatrain was written is apparently a relation of the present Nizdm of.

Haidardbsd,

(48 The literal translation of this Quatrain fs: ¢Hie remembrance,_hem
(i. . with me), is my own constant task. That cup is my own which—may it
never be empty! How skould (His name) not be taken? since the name is His;

how should (the duty) not be done? since it is my own business’ The phrase

“ngm lend’ (to teke the name of) implies a great deal more than the mere
repetition of 2 formula. ‘khuda ka nim Io’ (promounmce the name of God) is
often. #aid to any onme who iz on the point of deing anything wrong, in order fo
restrain him, and many an evil deed has been thus averted.

Since this is probably the first intreduetion of any living Hindustani poet fo
the British publie, it may not be out of place to conclude this voluine with
2 quotation from one of H4l’s poems, in- which the blessings conferred on India
by PBritish rule are cordially but not cringingly acknowledged. It was written
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on the oceasion of the Jubilee of 188y to adcompany an address forwarded to
her late Majesty Queen Victoria from the Anjuman e Isldmiya of Lahore. The
fivet two lines, which rule the rime of the sucoeeding couplets, are ;

‘hai —id yih kis jashn kY, y& rab! ki sardsar

hai jibilf hi jubill -ek 8k kY zabdn par?'!
but the following couplets at the comclusion are especially addressed fo the
Queen :

‘.ai nazigh ¥ bartdniys! -ai fakhr & baranzik!

-ai hind k& gallé k¥ shuban, hind kI gaigar!

saé yih hii, ki fatih ko tujh s nahin gugré-—

mahmiid, na timile, na dirs, na sikandar.

taskhir fagat -aglon n& —glam k8 kiya tha;

aur 4 n¥ kiya hal dil & —alam ki mnspkhkhar,

band apnd fardylz m¥n musalm#n hdin na hinda;
mapmir masdjid biip, 8 -Ebad hiin mandar,
bajtd hiii fagat darkh mén -itwiar k§ ghanbid;
sankh aur -azin bajtd hiin go roz harabar.

go minnat & geigar s¥ hii her qaum giranbar,
fhsin magar ’isldm ps hain -us k& giréntar,
ma-lim hii jo maurdn pa -ispen min gogrl,
jis waqt ’izabilla bu whian gahib 8 -afsar.
hilat wuh! -is mulk m¥n pahunél thY haméri,
gartd pa -agar -ws ki nishén hind m¥n -3 kar

-ab hind m&n keghmir s ti ras kaméri

har qaum k¥ hain pir 8 jawan mottafiq is par:
-ummid nahin hind k& rahat talabon ko

rihat ki, kisi says mén juz siya -8 qeigar.

gor barkat¥n -is —ahd ki sab kijiy% tahrir,
kafi hii na waqt us k& liye, aur na daftar
hai -ab yih duwd haq s8, ki -Bfig m&n jab tak
-azad) -3 -ingaf huk@mat ké hain jauhar,
qaisar k& gharine pa rahe siya -8 yazdan!
aur hind k¥ naslon pa rahe edya -8 qaigar!’

+ Cherighed boaat of Great Britain! O pride (of the house) of Brunswick! Good
shepherd of the flocks of India, (who art called) Kaisar ¢ Hind! This iz but
truth, that any congueror like thee has not arisen—not Mahmid, nor Tamurlane,
nor Darius, nor Alexander. Those former (monarchs) brought only the world
under subjection, and thou hast made subject to thee the keart of all the world.

¢ Neither Musalméns nor Hindts are straitened in their religious duties. If
the mosques are well filled the temples also are frequented. The Bell peals in
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the sly upon Sundayd only, though the Conch and the Azén are heard every

day alile,

¢ Thongh all races are fruit-laden ‘with the fa.vours of the Kaisar, her kmdneenes
weigh still more richly'on the people of Isldm. It is known to us what ha.ppened
to the Moors in Spain, at the time when Isabells became possessed of its crown.

That same plight had arrived also to us in this country had not her flag reached

us and been plafited in India.

‘Now all over India, from Cashmere to Cape Comorm, the old and young of

every race are unanimous upon this: thera is no hope of repose to those who
wish repose for India under any other shade save the shade of the Kaisar.

¢ Bhould one emsay to put in writing all the blessings of this age, the time would
not suffice, nor any volume, for the purpose. This then is our prayer to God, that
as long as, from pole to pols, the wellaprings of (her) authority are Liberty and
Justice, so long may God’s shadow rest upon the family of the Eaisar, and
a Kafsnr’s shadow rest upon the generations of India}’

L The word ‘giran,’ of which ¢ gn‘ant.ar i the comparative, means both ‘hea.vy

snd ‘highly prized’ ‘giranbér’ is the epithet of a bough bending under the -

weight of its fruit.

WHILE this book was in the Press, 2 very beautiful edition of Halt's
quatrams, lithographed in the Persian character from the transeripts
](ia a111) emmerll)il;l (ilahgraphlst and containing a portrait of the Author,

8 been published in India b ¢
Cawnpore. a by the Proprietor of the ¢ Nam{ Pregs,’

On June 27 of this year, the Gov i
. : ; ernment of Ind
H3H the title of ¢ Shamsul-ulams,’ i confeared wpon




